
• The middle 32 pages of
this issue are for Pesach.
See page opposite p.40
for details.
• TT 1320 for Pesach will
be available IY"H Tue,
April 16.
• See Drasha details to the
left & p.67 for Shabbaton
schedule. People in walk-
ing distance are invited to
join the Shabbaton partic-
ipants for davening and
shiurim.
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 Unlike the Four Parshiyot - Sh'kalim, Zachor,
Para, HaChodesh - for which a second Sefer Torah was used for the Maftir,
on Shabbat HaGadol we have only one Torah (Parshat HaShavua), no
second Torah, no special Maftir. We do have a special Haftara. In our day,
the HaGadol haftara is read on all Shabbat HaGadol. However, on the
books, there is a dispute - some say to read the special haftara on Shabbat
HaGadol except when it is Erev Pesach. Others say to read the special
haftara only when Shabbat HaGadol is Erev Pesach. As mentioned above,
we always read V'AR'VA LASHEM MINCHAT Y'HUDA VIRUSHALAYIM..

Parsha PPPPPPPPPPPPPPPPPPPPPiiiiiiiiiiiiiiiiiiiii xxxxxxxxxxxxxxxxxxxxx

http://www.ttidbits.com


Candles Metzora-HaGadol Havdala Pesach
6:30 Yerushalayim / Maale Adumim7:43
6:47 Aza area (Netivot, S'deirot, et al)7:45
6:46 Beit Shemesh / RBS 7:44
6:45 Gush Etzion 7:43
6:46 Raanana / Tel Mond / Herzliya / Kfar Saba7:45
6:46 Modi'in / Chashmona'im7:44
6:47 Netanya 7:46
6:45 Be'er Sheva 7:44
6:46 Rehovot 7:45
6:30 Petach Tikva 7:45
6:45 Ginot Shomron 7:44
6:36 Haifa / Zichron 7:46
6:45 Gush Shiloh 7:43
6:45 Tel Aviv / Giv'at Sh'muel7:46
6:45 Giv'at Ze'ev 7:44
6:45 Chevron / Kiryat Arba 7:44
6:47 Ashkelon 7:46
6:46 Yad Binyamin 7:45
6:35 Tzfat / Bik'at HaYarden7:43
6:44 Golan 7:43

Rabbeinu Tam (J'lem) - 8:23pm        Next week: xxx
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  Yaakov Avinu Couldn't - But We Do
When Yaakov Avinu was on his
deathbed, he gathered his children
with the plan of telling them with
Ruach HaKodesh, what would be at
the end of the Egyptian experience.
The commentaries tell us that this
ability was withheld from him and he
was just able to bless the Tribes. 

As mentioned in the title of this Lead
Tidbit, in a manner of speaking, we
(sort of) manage to detail the future. 

On Pesach, we relive the slavery
experience and the miraculous
events of Yetziat Mitzrayim.

According to the opinion that the
four cups of wine at the Seder
represent the first four terms of
redemption, there is still much of the
story not yet told.

[Actually, was in the Haggada text,
we find many allusions and hints to
what happens beyond Yetziat Mitz-
rayim - such as the full Dayeinu, the
Bracha of Geula, L'shana Ha'baa - yet
Pesach is Zman Cheiruteinu, the time
of our freedom with much more to
come.]

Enter the Haftara of Shabbat
HaGadol. Since Haftoras are all from
Neviim, the portion which we read
for Shabbat HaGadol is prophecy. 

In fact, the Haftara of Shabbat
HaGadol is the very last part of the
Booklet of Malachi, which is the 12th

Booklet of Trei Asar which is the last
book of Neviim. 

In the Haftora, before we get to the
famous ending, we find ZICHRU
TORAT MOSHE AVDI... - remember
the Torah given to us by Moshe...

This is a preview on the Shabbat
before the Seder of the event that
occurred weeks after the Exodus.
More than that, the Torah represents
an on-going, lifelong anchor for the
Jew as an individual and for Am
Yisrael. 

Then comes the last p'sukim where
we are told that Eliyahu HaNavi will
come before the Messianic Era, when
parents and children will be
reconciled (and on the same page,
so to speak, in the best sense of the
word).

Chazal, in their wisdom, started us
off with the bright picture of the
future even before we re-experience
Egyptian slavery and freedom there
from. It gives us a more complete
picture and adds significance to
those passages in the Haggada
referred to before.

For example, Dayeinu begins with
our leaving Egypt, takes us through
the Sea, into the Midbar, the gift and
covenant of Shabbat, revelation at
Sinai, entering Eretz Yisrael and the
building of the Beit HaMikdash,
BIMHEIRA B'YAMEINU AMEIN.



OU Israel Center TT 1319  �B  page 5  �>   Metzora - Shabbat HaGadol  5779

May the learning from
this issue of TT be

l ` ixfr  axd znyp el ir l
l "f ̀ bit  ̀ nel ae diaeh sqei x"a

Rabbi Israel Miller l "f
on his 17th yahrzeit, oqip 'g

The Miller, Kalish and Kram Families

Metzora
28th of 54 sedras; 5th of
10 in Vayikra

Written on 159 lines • ranks: 40th

6 Parshiyot, 3 open and 3 closed

90 p'sukim, rank 42 (5th in Vayikra)

1274 words, rank 39 (4th in Vayikra)

4697 letters, rank 39 (4th in Vayikra)

M'tzora's p'sukim are longer than
average, hence its rise in ranking for
words & letters

11 mitzvot - all positive (just 5 other
sedras have only positive mitzvot:
B'reishit (1), Lech L'cha (1), Chukat (3),
Pinchas (6), Vayeilech (2) - M'tzora has
the most by far)

FYFI: Vayishlach, B'shalach, Vayakhel are
the only sedras with only mitzvot Lo
Taasei - one each.

[P> X:Y (Z)] and [S> X:Y (Z)] indicate start
of a parsha p'tucha or s'tuma. X:Y is
Perek:Pasuk of the beginning of the
parsha; (Z) is the number of p'sukim in
the parsha.

Numbers in [square brackets] are the
Mitzva-count of Sefer HaChinuch AND
Rambam’s Sefer HaMitzvot. A=ASEI
(positive mitzva); L=LAV (prohibition).
X:Y is the perek and pasuk from which
the mitzva comes.

Kohen  - First Aliya 
12 p'sukim - 14:1-12
[P> 14:1 (20) ] The afflictions
presented in Tazria are immediately
dealt with by the procedures described
in M'tzora.

The main theme of M'tzora is the
"ritual purification" of the one
afflicted with Tzora'at. These
procedures constitute a positive mitzva
[173, A110 14:2 ] . Two birds are to
be taken, a ceremony is performed
with them, one bird is slaughtered, and
the other is set free. The person
immerses in a mikve, he cleans his
garments, and he shaves all the hair on
his body [174,A111 14:9 ] . The
rules of ritual immersion in general,
come from this context [175, A109
14:9 ] .



OU Israel Center TT 1319  �B  page 6  �>   Metzora - Shabbat HaGadol  5779

In loving memory of our
beloved father, grandfather

and great-grandfather

 bil r f sqei oa dynl "f

Murray Minkoff l "f
on his 25th yahrzeit,oqip 'd 

from the Minkoff and Leff families

LDT  The 12th and final chapter of
Mishna Chulin deals with the mitzva of
Shilu'ach HaKen (the sending away of
the mother bird who is on her nest of
eggs or fledglings). The final mishna in
that chapter deals with the situation
when that mitzva might clash with the
purification of the M'tzora. What if the
only bird available to the M'tzora for
his atoning offerings is a mother
sparrow hovering over her nest? Do we
say the positive mitzva of Taharat
HaM'tzora overrides the prohibition of
taking the mother bird? This would
seem to fit a general rule: a positive
com- mandment overrides a prohibi-
tion (Asei docheh lo taasei). Yet this is
not the case. Even for a mitzva, and
even when the bird will be released
alive(!), as is the case of the second of
the M'tzora's two birds, one may not
violate the Shilu'ach HaKen
prohibitions. There are technical
reasons based on the wording in the
text of the Torah for this. And,
Shilu’ach HaKen is not a “simple”
prohibition, but involves an attached
positive command.

But there might be another concept
here. Shilu'ach HaKen is a "show-case"
mitzva. It is one of the rare mitzvot for
which a reward is specified - Arichat
Yamim (lengthening of life, the exact
meaning of this is not clear - does it
apply to this world or the next or both?
- but the reward is expressed). The
mitzva defies common logic and
reason- ing. It contains enigmatic
qualities of a CHOK - a Divine
imperative, not readily explainable.
And its reward is implied for many
other mitzvot by reasoning of a Kal
VaChomer - if this mitzva is rewarded
thusly, then certainly the more
difficult mitzvot must carry with them
great reward. (Although we are
cautioned not to act in order to receive
reward, and although we cannot
compare one mitzva with another
since we "don't know how G-d keeps
score", we do have a sense of the truth
of the logic expressed by the mishna.)
Be that as it may, we can possibly learn
that the pursuit of personal
improvement may not be at the
expense of others, be they human or
animal. [Note: this is only food for
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It's not only how you LOOK
It's how you SEE

TOWN CENTER - King George 16 (REJWAN PLAZA)
RAMAT ESHKOL Shopping Center (Above Waffle Bar)

ARNONA/TALPIOT - Beit Hanatziv, Derech Hevron 101A

(02) 674-3888

May the Torah Learning 
in this Torah Tidbits be

znyp iel ir l
iel d ̀ xfr  oa dix`  dcedi

oiihyl c` l "f

on his 23rd yahrzeit oqip 'f

He survived the Shoa with zxiqn
 yt p and dpen` . He will always be

remembered as a zn`  y i`

He is missed very much by
the Rosner, Edelstein and Sokoloff

families.
j exa epexkf idi

thought, might not even be “correct”
for this issue. One should not
generalized to other areas of mitzva.]

BTW , the "rule" mentioned earlier
whereby a positive commandment
(sometimes) pushes aside a
prohibition, does not operate when it is
posibble to satisfy the command
without violating the prohibition. Since
there is no requirement to take
specifically a mother bird that is
hovering over her nest, then the
positive commandment of TAHA- RAT
HAM'TZORA cannot override the LO
TIKACH HA'EIM AL HABANIM
prohibition of Shilu'ach HaKen.
Additionally, Shilu'ach HaKen is not a
pure prohibition because of the
positive command to verily chase away
the mother bird - SHALEI'ACH
T'SHALACH... But the original point is
still something to ponder.

Levi - Second Aliya 
8 p'sukim - 14:13-20
The purification process is com- pleted
after bringing various korbanot,
following a seven day period and the
other procedures, as mentioned above
[176, A77 14:10 ] .
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Notice how the M'tzora is
isolated from others during the time
he is ritually unclean. That gives him
time to examine himself, his deeds, his
thoughts. But as part of the process of
purification, as part of the process of
having a second chance in the world,
he is ministered to by a kohen who
becomes the first contact in his
renewal procedure. There is a
significant psychological factor at
work in the area of NEGA'IM.

On another note...  Notice the use
of the blood of the korbanot as well as
the oil that the purifying M'tzora
brings. Many of the same things are
done to both - sprinkling, dabbing the
right earlobe, right thumb and right big
toe.

Shlishi  - Third Aliya 
12 p'sukim - 14:21-32
[S> 14:21 (12) ]  A person who
cannot afford the animals for the
sacrifices, is to bring one sheep and
two birds as his offering. The Torah
describes the rituals involved in these
offerings. 

It is not important how much the
sacrifice is worth on a dollars and
cents basis (shekels and agorot), but
what is relative to the means of the
atoner.

Thus ends the section of the Torah
dealing with afflictions to the
individual. ZOT TORAT... this is the

body of law of one afflicted who
cannot afford the full set of korbanot.

R'vi'i  - Fourth Aliya 
21 p'sukim - 14:33-53
[P> 14:33 (25) ]  The Torah next
discusses Tzora'at that can afflict a
person's house. This can only be in the
Land of Israel, in a house made of
specific materials, and under specific
conditions [177, A103 14:35 ] .
Once again, it is the kohen who makes
the determination as to whether
Tzora'at does exist, or a profes- sional
house painter should be consulted. In
the case of a "house plague", there are
procedures to be followed and
purification processes, including
korbanot to be brought.

Not only does a person's body
contain elements of spirit- uality, but
even his home - specifically in Eretz
Yisrael. Although we do not "practice"
this whole topic today, the lessons of
the bridge and connection between the
physical world and the spiritual one
cannot be over- looked. A person
whose home is a meeting place for
Torah scholars, a launching pad for
acts of charity and kindness, a training
ground for a new generation of
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sensitive, feeling, enthusiastic Jews,
such a home cannot be infected by
spiritual plague. A home devoid of
spirituality is a prime target for Nig'ei
HaBayit. In this case, it is not the
anti-rust and anti-mold paint that
makes the difference. It is the values
that a Jew lives by and their effect on
the next generation.

It is worthwhile to point out that the
manifestation of a NEGA and some
kind of rot, mold, fungus, or whatever
can be EXACTLY the same. If a kohen
sees it and declares ritual impurity,
then it is a NEGA HABAYIT. And if he
doesn't see it (and doesn't say it!), then
it isn't. Even if a non- kohen expert in
the field identifies it as a NEGA. And it
is possible that a kohen was about to
declare a house TAMEI and he finds
out the the homeowner is a CHATAN
in his first week of marriage, then he
won't make the declaration and there
is no TUM'A. It is all "the way a kohen
sees it". 

Let's contrast this kind of TUM'A to
that of TUM'AT MEIT. If a person dies
in a tent, let's say, then anyone in the
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tent becomes TAMEI. Same for objects
that are subject to contracting that
TUM'A. No one declares them TAMEI.
They are automatically TAMEI by
virtue of the fact that they were under
the same roof as a dead body. But with
NEGA HABAYIT, we find different
rules. People and personal possessions
are removed from the house before
the kohein comes in to inspect. When
he declares the house TAMEI, then it is
and so are certain objects in it. An
object that was in the same house
minutes before - and nothing
physically changed with the house in
the meantime - but was removed
before the declaration by the kohein, is
TAHOR. Maybe we can say that
TUM'AT MEIT is objective while the
TUM'A of these N'GA'IM is subjective.
There's a lot to ponder here.

GIMATRIYA  
based on

L'ORA SHEL TORA by

R. Yaakov Auerbach l "f

Our sources clearly state that the
(main) cause of Tzora'at is Lashon
HaRa. This idea is beautifully reflected
in the following Gimatriya.

The numeric value of NEGA
TZORA'AT is 883. The prohibition of
gossip and "evil tongue" is LO
TEILEICH RACHIL B'AMECHA, "do
not be a talebearer". Its numeric value
is 883. Punishment for violating the
883-prohibition of Lashon HaRa is the
883-affliction of Tzora'at.

More... The proper way to avoid both
the violation and its punishment is
with MIDOT TOVOT (good
personality traits) = 883.

And if we all can avoid Lashon HaRa
and its punishment by developing
those good traits, then TIZKU
L'GEULA SHLEIMA (you shall merit
the Complete Redemption) = 883.

Chamishi  5th Aliya
19 p'sukim - 14:54-15:15
This portion begins with a summary of
different types of N'GA'IM. 

The smallest p'sukim in the Torah
have 3 words each. There are only 13 in
the whole Torah. Here in M'tzora are
two 3-word p'sukim back-to- back -
unique. Is there anything special about
these 3-word p'sukim? Perhaps. In
some Sidurim there is the list of the



OU Israel Center TT 1319  �B  page 11  �>   Metzora - Shabbat HaGadol  5779

Mazal Tov to Esther & Moshe BarTov
and family on the 

engagement of their daughter

3-word p'sukim (plus some "special"
p'sukim from Tanach) in the Motza'ei
Shabbat readings (after Z'mirot). It is
probably Kabalistic.

[P> 15:1 (15) ]  Next the Torah
speaks of the status of a man with an
"unnatural discharge" (probably a
form of venereal disease). In such
cases, the Torah view matters as a
combination of physical symptoms
with spiritual causes - in the case of
"Zav" and "Zava", most probably
attributable to sexual misconduct. (As
such, there is a close relationship
between the different themes of the
sedra. Interesting, is it not, that there
are doctors and clinics today that
specialize in dermatology and venereal
diseases. Interesting combination of
specialties in light of this week's
sedra.)

The one afflicted is himself "Tamei" as
well as causing other people and
objects to become "ritually impure"
through contact, both direct and
indirect [178, A104 15:2 ] ]. The
one afflicted, must bring special
korbanot after a purification process

[179,A74 15:13 ] .

Shishi  - Sixth Aliya 
13 p'sukim - 15:16-28
[S> 15:16 (3) ]  There is also a "ritual
impurity" (of a lesser degree - one-day
type) in cases of normal seminal
emissions [180, A105 15:17 ] . A
woman who has relations with a man
also contracts this one-day Tum'a.

A menstruating woman is "ritually
unclean". This is counted as a positive
mitzva [181, A99 15:19 ] ; its
negative counterpart is in the next
sedra. 

[P> 15:19 (6) ]  A woman with an
unnatural discharge has a specific set
of rules. In the case of a Zava, there
are differences in her status
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depending upon how many sightings of
blood there are, and how frequent.
These rules and procedures constitute
a mitzva [182, A106 15:19 ] .

[S> 15:25 (9) ]  The longer-term
Zava is presented in its own parsha, a
S'TUMA that can be seen as a
sub-parsha of the previous P'TUCHA
that introduced the topic of ZAVA.
These rules and procedures constitute
a mitzva [182, A106 15:19 ] ..

Sh'VII Seventh Aliya
5 p'sukim - 15:29-33
The requirement of the korbanot at
the conclusion of the period of
impurity constitutes a positive
commandment [183,A75 15:29 ] .
The people of Israel have a great
potential for attaining spiritual
heights. They have an equally great
potential for descending to low levels
of spiritual impurity.

Generally, when there is a rich man's
korban and a poor man's korban for
the same situation, if a rich man brings
the less expensive version of the kor-
ban, he fulfills his obligation, after the
fact. Tzora'at is an exception. If a rich
man brought a poor man's offering, he
has not fulfilled his obligation. The son
of the Nodeh B'Yehuda beautifully
explained why this is so. One of the
causes of Tzora'at is stinginess. Even
the term in our Vidui can be seen as a
play on words - TZAROT AYIN. If a
rich man brings a poor person's

korban, in this case it is an indication
that he hasn't healed. The korban
cannot bring atonement.

The last 3 p'sukim of the sedra (which
are reread for Maftir) serve as a
summary to the topics of ritual purity
and impurity and present the challenge
to the Jewish People to rise above
mundane physical existence by
scrupulously avoiding "impurity".

Commentaries note that the
laws pertaining to human beings (the
sedras of Tazria and M'tzora) follow
the laws pertaining to animals
(Vayikra, Tzav, Shmini). This
corresponds to the sequence of
creation - animals were created before
humans. If a person behaves in an
improper manner, he is lower than an
animal. And is reminded that "the
mosquito preceded him". If however,
he behaves properly, keeps the Torah
and mitzvot, rises to the challenge of
being holy, then he is worthy of having
been created in the image of G-d.

Haftara  21+1 p'sukim
Mal’achi 3:4-24
See Word of the Month - p.2

The haftara speaks of faithfulness to
Torah and the promise of the coming
of Eliyahu HaNavi as the harbinger of
the Complete Redemption. That the
second, to some extent, depends on the
first can be seen in the closeness of the
following two phrases: ZICHRU



OU Israel Center TT 1319  �B  page 13  �>   Metzora - Shabbat HaGadol  5779

UNIQUE! Authentic amazing private house  in
best street in German Colony, 900m additional
building rights, on a unique plot of 1000m. 
FOR SERIOUS BUYERS ONLY
Deborah:  0544-804767

Magnificent high-end apartment  in King
David Gardens- 300m on one level, totally
renovated by Pitsu Kedem Architect, 2 terraces of
35m each, most amazing views to the Old City,
Private swimming pool in building. One of a kind
opportunity! Deborah:  0544-804767

New in Old Katamon!  Spectacular 240m
penthouse with 80m terrace facing panoramic
views, boutique building, ready in 6 months,
parking and storage- MAYA: 054-6650184

Rechavia- New building, ground floor, luxurious
4 room apt, 120m with private garden, parking,
storage! OLIVIA:  058-4847763

German Colony- Garden apartment in authentic
house, 4m high ceilings, 5 rooms + basement,
private garden, all new- MAYA: 054-6650184

Mamilla  Unique stunning 300m on one level
with 50m terrace to Old City views, highest
standard, parking, storage- KIM:  054-4415704

Rechavia Opportunity!  Beautiful Semi-
detached house, 460m built, private elevator,
private swimming pool, all renovated, keen to
sell, OLIVIA:  058-4847763

Yemin Moshe- Beautiful 170m apartment, high
ceilings, Amazing views to the Old City and the
"Walls", amazing price! KIM: 054-4415704

Abrabanel St.  best in Rechavia! Unique
penthouse of 360m duplex with 150m terraces,
private parking, boutique building,           
DEBORAH:  054-4804767

TORAT MOSHE... (remember the
Torah, and keep it), and HINEI
ANOCHI SHOLEI'ACH LACHEM and
if you do, then I will send Eliyahu...

Note: The penultimate (next to the
last) pasuk is repeated as the
concluding pasuk of the haftara. This
is done to end Malachi and Trei-Asar
and the Nevi'im portion of Tanach on
a positive note. (This is done three
other times - end of Yeshayahu, Eicha,
and Kohelet.)

Over these many years, I have always
understood this week's Haftarah
selection from the final chapter in the
book of the final navi, Malachi, to be
based upon the vision of a future
redemption. We should be aware of
the fact that the holiday of Pesach is
meant to be more than just a reminder
of past events and even more t
han a reenactment of those events. The
Yom Tov is, after all, Chag HaGeula, a
celebration of our redemption and,
therefore, is also meant to celebrate our
not-yet-realized future redemp tion. 

In fact, the order of Seder reflects this
very idea. The practices we follow and
the text we recite before the Seder
meal are all based upon our past
redemption from Egypt. The bitter
maror that brings to mind the bitter
slavery in Egypt, the salt water
representing the tears of suffering and
the charoset symbolizing the mortar
used for the brick, all relate back to
our slave experience. Likewise, the
recitation of "Avadim Hayinu" and
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dkl n ̀ y` t  za d` l  l gx dnl y d` et x

"Met'chila Ovdei Avoda Zarah" fulfill
Talmud's insistence of beginning the
Magid section with "g'nut", the shame
we suffered during our Egyptian
enslavement. Even the Hallel that we
begin reciting before the meal is
known as Hallel HaMitzri," the
Egyptian Hallel, and we end that
pre-meal section with the verses that
refer to Egypt and our release from
slavery.

In contrast, the post-meal Seder
practices and recitations rely heavily
upon our vision of the future
redemption. It is during this time,
therefore, that we drink the fourth cup
of wine, a cup introducing our prayers
for the geula to come. It is at this
point that we ask Hashem to punish
those who deny His existence and
oppress His people, as we open the
door for Eliyahu HaNavi, the future
harbinger of the messianic era, as
related to us by the navi Malachi in the
haftarah we read on this Shabbat
HaGadol. We continue the recitation of
Hallel HaMitzri by completing its final
part, the part that makes no mention
of Egypt or our enslavement. We then
praise Hashem with the Hallel
HaGadol, the great Hallel as praise for
G-d for our future geula. It is no
wonder then that, as we conclude this
final section we pray that Hashem will
bring us, redeemed, to Tziyon in song,
and we declare: "L'shana Haba'ah
Berushalyim."

Our haftarah does not, at first glance,
reflect the joy of redemption. In fact,
much of the selection is filled with
Malachi's criticism of the nation,
including a litany of their sins and
misdeeds over the years. It would

appear that only the final psukim, with
their mention of the arrival of Eliya(hu)
HaNavi, make a direct connection to
the future for which we yearn.

I believe, however, that one verse in
the middle of our haftarah reflects a
crucial pre-Pesach message that
reverberated over the years to our
oppressed nation and speaks to us
today as well. "Ki Ani Hashem-lo
shaniti"-"For I, Hashem, have not
changed," I am as I was; I am still a
righteous judge Who demands
obedience and One who will punish
the evildoers. And yet, "V'atem bnei
Ya'akov lo chlitem,"-"You, descendants
of Jacob, have not perished," despite
the sins the navi detailed, despite your
failure to live up to standards set by
the Torah and despite that you have
been punished by G- for those
misdeeds….you are still here. The
eternity of G-d and the eternity of
Israel. 

As Jews sat down to their Seder reeling
from edicts, attacks and murders they
had little to celebrate and little reason
to believe in a future redemption. And
so, on Shabbat HaGadol they read
these words of Malachi. You have
sinned, Hashem does punish and
yet…..you're still here. Your geula is
guaranteed as is your national
survival. So we remember our
suffering in Egypt and beyond but still
can cry out: "L'shana Haba'ah
Berushalyim." Not as a prayer nor as a
dream, but as a confident statement.
Next year we WILL be in Yerushalayim,
a rebuilt and renewed Yerushalayim.
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Shabbat HaGadol
The date of the first Shabbat HaGadol
was 10 Nissan 2448. The Jews in Egypt
were commanded - a one-time
command - to take a lamb (or young
goat) into their homes on the 10th of
Nissan, four days before they were to
slaughter it as the Korban Pesach. The
Midrash tells us of the unusual miracle
that occurred on the original Shabbat
HaGadol. The Egyptians asked the Jews
what they were doing with the lambs.
When the Jews told them that they
were going to sacrifice them to G-d, the
Egyptians would have been expected
to react with outrage and anger at the
"desecration" of their deity. But they
didn't. They took the news calmly. This
is considered one of the miracles of the
whole Exodus experience, in addition
to other miracles of that Shabbat day;
this led to identify the day throughout
the generations: Shabbat HaGadol.

Since the people of Israel entered into
the realm of mitzvot by fulfilling the
command to take the KP into their
homes, they changed their status from
KATAN to GADOL, much like a Bar/Bat
Mitzva boy  or girl does when he/she
receives upon his/her shoulders the
yoke of mitzvot. Hence, Shabbat
HaGadol.

Even after Moshe got Shabbat from
Par'o for the people as a day of rest,
when Shabbat ended, it saw the Jews
back into slavery and oppression. Not
so the Shabbat prior to the Exodus.
That was truly a Shabbat HaGadol. 

The Torah calls the first day of Pesach
Shabbat (because of the forbidden
activities on Yom Tov), as in, "on the
morrow of the Shabbat you shall begin
counting". The Tz'dokim claimed that
Shabbat refers only to Shabbat B'reishit
(i.e. Saturday). Traditional Judaism
explains that there is a "minor"
Shabbat (Yom Tov) in contrast with
Shabbat HaGadol, when all Melachot
are prohibited. It is the Shabbat right
before the Yom Tov day in question
that got the name Shabbat HaGadol.

The famous pasuk in the Haftara, telling
us that G-d will send Eliya(hu) HaNavi
before the coming of G-d's Day, the
great (haGadol) and terrifying one.

Until this pre-Exodus Shabbat, Shabbat
only possessed the aspect of
acknowledging G-d for His Creation of
the world. With the preparation for KP
and for the Exodus, Shabbat took on
the extra dimension of commemo-
rating the Egyptian experience.
Shabbat increased in scope and
became Shabbat HaGadol.
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In this day and age of elections, of
fake news, character assassination,
incrimination, and discrimination, this
week's Parsha, Metzora, could not
have been more timely: For it appears
that Tzara'at is the result of a
degraded spiritual condition, perhaps
not unlike that which we are
experiencing in our times in our
country.

Notably, the purification process
described in the Parsha offers people
an opportunity to reflect on social ills,
in general, and on personal
deficiencies, in particular. This
contemplation consequently draws
the offending individuals to make
amends so that they can once again
become part of the nation. But what
of the nation as a whole?

We could posit that just as each
citizen's vote impinges on society as a
whole, so do our efforts contribute to
the overall healing process of the
nation. We might then wish to engage
and internalize the poignant prayer
that we utter three times a day:
"Guard my tongue against evil and my
lips from speaking guile. Let my soul
be silent in the face of those who
curse me, and let my soul be to all like
dust." 

For the dust is not "insulted" by those
who tread on her. Yes, let me be
humble enough to ignore, to forget
and to forgive. And let me partake of
the ultimate antidote to all Lashon
Hara and social sickness that follows
this plaint: "Open my heart to Your
Torah, and let my soul pursue your
commandments."

mailto:mpersoff@ouisrael.org
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The Power 
of Speech

As we saw in Parshat Tazria, the Sages
identify tzara'at - the condition that
affects human skin, the fabric of
garments, and the walls of a house - not
as an illness but as a punishment, and
not for any sin but for one specific sin,
that of lashon hara, evil speech. 

This prompts the obvious question:
Why evil speech and not some other
sin? Why should speaking be worse
than, say, physical violence? There is an
old English saying: "Sticks and stones
may break my bones/but words will
never harm me." It is unpleasant to hear
bad things said about you, but surely
no more than that. 

There is not even a direct prohibition
against evil speech in the Torah. There
is a prohibition against gossip: "Do not
go around as a gossiper among your
people" (Lev. 19:16). Lashon hara is a
subset of this larger command. Here is
how Maimonides defines it: "There is a
far greater sin that falls under this
prohibition [of gossip]. It is 'the evil
tongue,' which refers to whoever
speaks disparagingly of his fellow, even
though he speaks the truth." The Sages
go to remarkable lengths to emphasise

its seriousness. It is, they say, as bad as
all three cardinal sins together - idol
worship, bloodshed, and illicit sexual
relations.  Whoever speaks with an evil
tongue, they say, is as if he denied God.
They also say: it is forbidden to dwell in
the vicinity of any of those with an evil
tongue, and all the more to sit with
them and to listen to their words.  Why
are mere words treated with such
seriousness in Judaism? 

The answer touches on one of the most
basic principles of Jewish belief. There
are ancient cultures who worshipped
the gods because they saw them as
powers: lightning, thunder, the rain and
sun, the sea and ocean that epitomised
the forces of chaos, and sometimes
wild animals that represented danger
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and fear. Judaism was not a religion
that worshipped power, despite the
fact that God is more powerful than any
pagan deity. 

Judaism, like other religions, has holy
places, holy people, sacred times, and
consecrated rituals. What made
Judaism different, however, is that it is
supremely a religion of holy words.
With words God created the universe:
"And God said, Let there be…and there
was." Through words He
communicated with humankind. In
Judaism, language itself is holy. That is
why lashon hara, the use of language to
harm, is not merely a minor offence. It
involves taking something that is holy
and using it for purposes that are
unholy. It is a kind of desecration. 

After creating the universe, God's first
gift to the first man was the power to
use words to name the animals, and
thus to use language to classify. This
was the start of the intellectual process
that is the distinguishing mark of Homo
sapiens. The Targum translates the
phrase, "And man became a living
creature" (Gen. 2:7) as "a speaking
spirit." Evolutionary biologists
nowadays take the view that it was the
demands of language and the
advantage this gave humans over every
other life form that led to the massive
expansion of the human brain.  

When God sought to halt the plan of
the people of Babel to build a tower
that would reach heaven, He merely
"confused their language" so they were
unable to communicate. Language
remains basic to the existence of

mailto:brothersmovingisrael@gmail.com
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human groups. It was the rise of
nationalism in the nineteenth century
that led to the gradual downplaying of
regional dialects in favour of a single
shared language across the territory
over which a political authority had
sovereignty. To this day, differences of
language, where they exist within a
single nation, are the source of ongoing
political and social friction, for example
between English and French speakers
in Canada; Dutch, French, German, and
Walloon speakers in Belgium; and the
Spanish and Basque (also known as
Euskara) languages in Spain. God
created the natural universe with
words. We create - and sometimes
destroy - the social universe with
words. 

So the first principle of language in
Judaism is that it is creative. We create
worlds with words. The second
principle is no less fundamental.
Abrahamic monotheism introduced
into the world the idea of a God who
transcends the universe, and who
therefore cannot be identified with any
phenomenon within the universe. God
is invisible. Hence in Judaism all
religious images and icons are a sign of
idolatry. 

How then does an invisible God reveal
Himself? Revelation was not a problem
for polytheism. The pagans saw gods in
the panoply of nature that surrounds

us, making us feel small in its vastness
and powerless in the face of its fury. A
God who cannot be seen or even
represented in images demands an
altogether different kind of religious
sensibility. Where can such a God be
found? 

The answer again is: in words. God
spoke. He spoke to Adam, Noah,
Abraham, Moses. At the revelation at
Mount Sinai, as Moses reminded the
Israelites, "The Lord spoke to you out of
the fire. You heard the sound of words
but saw no form; there was only a
voice" (Deut. 4:12). In Judaism, words
are the vehicle of revelation. The
prophet is the man or woman who
hears and speaks the word of God. That
was the phenomenon that neither
Spinoza nor Einstein could understand.
They could accept the idea of a God
who created heaven and earth, the
force of forces and cause of causes, the
originator of, as we call it nowadays,
the Big Bang, the God who was the
architect of matter and the composer
of order. God, Einstein famously said,
"does not play dice with the universe."
Indeed, it is ultimately faith in the
universe as the product of a single
creative intelligence that underlies the
scientific mindset from the outset.

Judaism calls this aspect of God Elokim.
But we believe in another aspect of
God also, which we call Hashem, the
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God of relationship - and relationship
exists by virtue of speech. For it is
speech that allows us to communicate
with others and share with them our
fears, hopes, loves, plans, feelings, and
intentions. Speech allows us to convey
our inwardness to others. It is at the
very heart of the human bond. A God
who could create universes but not
speak or listen would be an impersonal
god - a god incapable of understanding
what makes us human. Worshipping
such a god would be like bowing down
to the sun or to a giant computer. We
might care about it but it could not care
about us. That is not the God of
Abraham. 

Words are remarkable in another way
as well. We can use language not just to
describe or assert. We can use it to
create new moral facts. The Oxford
philosopher J. L. Austin called this
special use of language "performative
utterance."  The classic example is
making a promise. When I make a
promise, I create an obligation that did
not exist before. Nietzsche believed
that the ability to make a promise was
the birth of morality and human
responsibility. 

Hence the idea at the heart of Judaism:
brit, covenant, which is nothing other
than a mutually binding promise
between God and human beings. What
defines the special relationship
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between the Jewish people and God is
not that He brought them from slavery
to freedom. He did that, says the
prophet Amos, to other people as well:
"Did I not bring Israel up from Egypt,
the Philistines from Caphtor, and the
Arameans from Kir?" (Amos 9:7). It is the
fact that at Sinai, God and Israel entered
into a mutual pledge that linked them
in an everlasting bond. 

Covenant is the word that joins heaven
and earth, the word spoken, the word
heard, the word affirmed and honoured
in trust. For that reason, Jews were able
to survive exile. They may have lost
their home, their land, their power,
their freedom, but they still had God's
word, the word He said He would never
break or rescind. The Torah, in the most
profound sense, is the word of God,
and Judaism is the religion of holy
words. 

It follows that to misuse or abuse
language to sow suspicion and
dissension is not just destructive. It is
sacrilege. It takes something holy, the
human ability to communicate and
thus join soul to soul, and use it for the
lowest of purposes, to divide soul from
soul and destroy the trust on which
non-coercive relationships depend. 

That, according to the Sages, is why the
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speaker of lashon hara was smitten by
leprosy and forced to live as a pariah
outside the camp. The punishment was
measure for measure: 

What is special about the person
afflicted with tzara'at that the Torah
says, "He shall live alone; he must live
outside the camp" (Lev. 13:46)? The
Holy One, Blessed Be He, said, "Since
this person sought to create division
between man and wife, or a person and
his neighbour, [he is punished by being
divided from the community], which is
why it says, 'Let him live alone, outside
the camp.'" 

Language, in Judaism, is the basis of
creation, revelation, and the moral life.
It is the air we breathe as social beings.
Hence the statement in Proverbs
(18:21), "Death and life are in the power
of the tongue." Likewise, the verse in
Psalms, "Whoever of you loves life and
desires to see many good days, keep
your tongue from evil and your lips
from telling lies" (Ps. 34:13-14). 

Judaism emerged as an answer to a
series of questions: How can finite
human beings be connected to an
infinite God? How can they be
connected to one another? How can
there be co-operation, collaboration,
collective action, families, communities,
and a nation, without the coercive use
of power? How can we form
relationships of trust? How can we
redeem the human person from his or
her solitude? How can we create
collective liberty such that my freedom
is not bought at the cost of yours? 

The answer is: through words, words

that communicate, words that bind,
words that honour the Divine Other
and the human other. Lashon hara, "evil
speech," by poisoning language,
destroys the very basis of the Judaic
vision. When we speak disparagingly of
others, we diminish them, we diminish
ourselves, and we damage the very
ecology of freedom. 

That is why the Sages take lashon hara
so seriously, why they regard it as the
gravest of sins, and why they believe
that the entire phenomenon of tzara'at,
leprosy in people, mildew in clothes
and houses, was God's way of making it
public and stigmatised. 

Never take language lightly, implies the
Torah. For it was through language that
God created the natural world, and
through language that we create and
sustain our social world. It is as essential
to our survival as the air we breathe. ;
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From the Ohr HaChayim
by Jacob Solomon

This is the law of the Metzora, on
the day of his Tahara, purifica-
tion… (12:2).

The K'li Yakar (on 13:2) divides the
spiritual causes of tzaraat into three
groups: gossip, arrogance, and
greed (based on Bamidbar 12:10,
Melachim II 5:1 and 5:27
respectively). The opening of the
parasha details the procedures that
a spiritually and physically
recovering metzora needs to go
through so that he may return to
the community as a person who is
tahor, pure. 

The Ohr HaChayim derives the
spiritual nature of tzaraat from the
words "on the day of his
purification". He observes that a
metzora is not treated as a person
who is physically unwell. There is no
mitzvah of bikur cholim, visiting the
sick, to cheer him up and raise his
spirits to assist his recovery. On the
contrary, the Torah commands
piling yet more distress on to his
distress: "The kohen shall declare
him contaminated… his garments
shall be torn, he hair shall be uncut
and untidy… he must call out
tameh, tameh to prevent others
approaching him (Rashi)… he shall
dwell in isolation, outside the
camp…" (13:44-5). 

Indeed, enforced isolation is severe
punishment. The one form of
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torture permitted in civilized
countries is solitary confinement,
being totally cut-off from human
contact. Psychologists strongly
recommend that this punishment
does not exceed 72 hours, as any
excess can cause permanent
damage to the human mind. For
Man is not merely a sociable being.
His very being is social; that is how
Man is created. As G-d puts it: "It is
not good for Man to be alone"
(Bereishit 2:18). The company of
other people is crucial for his own
functioning and well-being.

The Ohr HaChayim explains that is
entirely the point. Tzaraat, loosely
but not accurately translated as
leprosy, comes from a spiritual
failing, not a physical source. It is
that spiritual failing in the need of
learning to respect others and not
treat them as mere disposables that
needs to be corrected. In days of
old, G-d showed His displeasure on
those whose mind-frame unjustly
disrespected other people by
making them suffer at first hand
what their conduct was doing to
others; letting them experience
social isolation, so they might
appreciate the consequence of their
abuse of human communication
through their gossip, their
arrogance, and their greed.

Gossip (and especially where its
content is practically untrue, in
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being understood out of context)
unjustly lowers the esteem that a
person is held amongst those he
values. It can make it more difficult
for the victim to communicate and
have his words taken seriously. It
ultimately impairs his connections
with other people. 

Arrogance tends to lower other
people's feelings of self-worth.
Many a good potential
communicator was cut down
because of a cynical and
patronizing parent or teacher who
in "cutting him or her down to size",
gave the victim the notion of being
unworthy of having anything to say
or do that is of value; negative
self-concepts which often persist 
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throughout life. Those who suffer
arrogance often feel they are
unworthy to connect to others.

And finally greed. Because of bad
experiences with the grasping and
the avaricious, many tend to
wrongly distrust people in general.
"When he calls me, he's only doing
it to see what he can get out of me".
Such an outlook can create an
atmosphere where people do not
wish to reach out for fear that they
do not want to be "used".

The Ohr HaChayim writes that the
purpose of the metzora's social
isolation is indeed to encourage
him to "think deeply about
repenting, confess his sins to G-d in

the knowledge that it is his evil
speech that caused his present
condition, resolve to speak in an
acceptable manner, and take to
mind that both his misfortune and
his cure flowed from his misuse of
words and a new awareness of its
consequences".  

That is how the Ohr HaChayim
translates the opening words of the
Parasha: zot tihyeh torat
ha-metozora meaning this is the
law of the person that had been
"speaking bad" -  motzi-ra,
continuing with ki nirpa ha-nega
hatzaraat min ha-tzarua, meaning
that cause of plague; the gossip,
arrogance, and greed, were indeed
"cured"…�K
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Inscribing the Story
on the Hearts

of our Children
Rabbi Yosef Dov Soloveitchik zt"l
(1903-1993) suggested that in one
significant way our forefather Yaakov
was unique. Yaakov Avinu was the only
one of the Avot whose relationship with
his grandchildren was recorded in the
Torah. Not only was he their friend and
confidant, he taught his grandchildren.
He was, in the words of the Rav, the 'ba'al
Hamesorah' for Ephraim and Menashe.
The Midrash teaches that Yaakov Avinu
learned with his grandchildren for the
seventeen years he lived in Mitzrayim.

The Rav often discussed the idea of
transmission of the mesorah to future
generations. This idea is a foundational
principle of Judaism. Therefore, not
surprisingly, it is a central theme of the
Seder night.  The Torah obligates us in
the mitzvah of ve'higadeta levincha, we
must spend the night of Pesach teaching
our children. Every child - the wise,
wicked, simple, and the one who does not

know how to ask - must be taught
according to their ability and interest
level. We as parents engage in piquing
the curiosity of our children and
encourage them to stay awake late into
the night. We tell them them we cannot
finish the Seder until they return the
afikoman. We simply cannot complete
the celebration without them!
The Sages employ the following term in
describing this central mitzvah: 'sippur
yetziat mitzrayim.' The term sippur, of
course, is rooted in the word l'saper, to
tell or to recount. But, said the Rav, the
word has another layer of meaning. It is
related to the word sofer (xt eq), "scribe,"

or sefer (xt q), which means a "scroll" or

a "book." What this meaning suggests is
that a sofer, a scribe, who writes a sefer,
a scroll, produces something that is
permanent, something that will last for
generations. On Seder night, parents are
also involved in the act of "writing an
everlasting scroll." The child is the sefer,
the scroll upon which the parent etches
the beauty of this sacred night in the
child's mind. On Pesach night we are to
be sofrim, scribes, writing indelibly on
the hearts and on the minds of our



OU Israel Center TT 1319  �B  page 29  �>   Metzora - Shabbat HaGadol  5779

Apartment Management
also vacation rentals Since 1978

ITZHAK KOTLER
(02) 586-1554 052-286-3877

See us at www.jerusalem-management.com

There is a well-known minhag to
read a major portion of Magid from
the Haggada on Shabbat HaGadol. 

However, the Vilna Gaon opposed
this minhag because of the
discussion in the Haggada as to
when we should tell Sipur Yetziat
Mitzrayim, which concludes that we
do it when Matza and Maror are
before us.

children the story that will be passed
down to all succeeding generations.

According to the Midrash (Yalkut
Shimoni, Ve'zot Habracha, Remez 962),
when Moshe died, a voice from Heaven
called out, "Moshe has died, the great
scribe of Israel, Safra Rabbah D'Yisrael."
Why of all accolades was this term used
to describe Moshe? Was this his greatest
attribute - that he wrote Torah scrolls?

Rabbi Soloveitchik explains that safra
rabbah, "a great scribe" does not just
mean that he was a scribe who wrote
Torah scrolls. Rather, Moshe wrote upon
the hearts of his people. He etched the
wisdom of the Torah into the very soul
of the nation. And he did so in a way, that
remarkably, each generation would pass
it on to the next.

This is also our obligation on the night of
the Seder: We need to impart the Torah
not on parchment but on the very souls
of our children. 
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Metzora
Miserly Marner
I no longer remember the name of
my ninth-grade teacher of English
literature. But I do remember well
one of his important lessons. He
taught us that there are many great
works of literature that are
misunderstood. These are books
which are commonly thought to be
concerned with one specific theme

but are really about something else
entirely.

To illustrate his point, he included
George Eliot's famous novel, Silas
Marner, in our list of assigned
readings. He pointed out to us that
even well-educated individuals
assume that this work is all about a
pathological miser and is essentially
a psychological study of miserly
behavior. He thus demonstrated to
us that one of the common clues in
the highbrow New York Times
crossword puzzle is "miserly Marner,"
for which the correct response is
"Silas." The creator of the crossword
puzzle is confident that he can safely
assume that even his sophisticated
audience will readily associate
"miserly" with the hero of Eliot's
novel.

Yet, after the class had completed
the assignment and read the great
novel, we all knew well that
miserliness was only a secondary,
and quite incidental, theme in this
work. On the contrary, the book was
a study of several significant issues,
ranging from religion to
industrialization to community.

Many years later, it occurred to me
that my freshman teacher of English
literature was on to something that
applied not only to classic English
literature, but that also could be
applied to the weekly Torah
portions. Many , even ardent
students of the weekly parsha fail to

http://www.jonathanpollard.org
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identify important themes, and very
substantial lessons, in the Torah
portion.

This week's parsha is a case in point.
We will be reading Metzora
(Leviticus 14:1-15:33). Most of us
assume that the content of this
Torah reading is limited to its title,
Metzora, usually translated as a
"leper." On the surface, this
assumption is true. It is all about
symptoms of a once common and
fairly widespread disease, usually
identified with leprosy. As such, this
Torah portion heads the list of those
passages in the Torah which seem
irrelevant to contemporary life and
which have little to teach us about
human conduct.

But the rabbis thought otherwise.
Famously, they saw the connection
between the Hebrew word metzora,
leper, and the Hebrew phrase motzi
ra, "he who expresses malice." They
go further and maintain that the
disease is a punishment for the
egregious sin of spreading malicious
gossip, and countless rabbinic
sermons have used this week's Torah
portion as a springboard for a lecture
about the evils of maligning others
and of the abuse of the gift of
speech.

But there is another, lesser-known,
hidden theme in this week's Torah
portion which the rabbis of the
Talmud have identified. For metzora,
besides being a contraction of the

two words motzi ra, can also be
decoded as a contraction of the two
words tzar ayin, "narrow eyes," a
Hebrew euphemism for miserly
behavior. A stingy person is referred
to in Hebrew as a tzar ayin, a
narrow-eyed individual, one who
selfishly sees only himself and does
not see the needs of another.

The source of this approach is to be
found in the Babylonian Talmud,
tractate Arachin 16a, which includes
tzarut ayin, stinginess, as one of the
sins for which "leprosy" is a
punishment. The Talmud finds a
basis for this contention in the
phrase to be found in chapter 14
verse 35, which describes the
procedure to be followed when an
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individual discovers a "leprous
blemish" in "his" house. The school
of Rabbi Ishmael taught that such
bizarre blemishes were the
consequences of the sinful attitude
of one who thinks that his "house" is
his and his alone, and who selfishly
does not share his possessions with
others.

Representatives of the nineteenth-
century Mussar movement, which
emphasized the central importance
of ethical behavior in Jewish
religious practice, used this week's
Torah portion to severely criticize
miserliness and undue emphasis
upon the retention of one's
possessions. Thus, one of the leaders
of this movement, Rabbi Simcha
Zissel Ziv, known as "the 'Alter (Old
Man)' of Kelm" writes at length about
the "shameful behavior of kamtzanut
(stinginess)."

Rabbi Ziv, whom I'll refer to from
hereon as "the Alter," delves into
medieval rabbinic literature and
finds a treasure trove of quotations
condemning miserliness, and which
find miserly behavior widespread in
the communities in which they lived.

One example is this quotation from
the work known as Sefer HaYashar,
"The Book of the Upright," which is
attributed to one of the outstanding
leaders of French Jewry in the
twelfth century, Rabbenu Tam: "An
individual's miserliness is not limited
to just one aspect of his overall

behavior. Rather, the stingy person
will fail to perform even basic
mitzvot, good deeds, because he
sees no benefit to be gained from
performing them. If performing such
good deeds will cost him even a
minute monetary loss, he will find all
sorts of excuses to avoid performing
those good deeds. His stinginess will
make it impossible for him to be a
truly pious person."

Interestingly, and almost paradox-
ically, the Alter finds that the
character trait of miserliness is not
always a negative one. It is
sometimes praiseworthy, particularly
when it is utilized as an antidote to a
very different negative trait, namely
undue extravagance. The Alter
recognizes that whereas many
individuals in the communities with
which he was familiar were overly
stingy, there were many who were
given to excessive spending, often
falling into irreversible debt in the
process. He has no difficulty in
finding earlier rabbinic authorities
who condemn excessive spending as
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well as miserly selfishness.

In a collection of the Alter's personal
correspondence, we have an
example of just how careful he
encouraged his students to be in
order to avoid profligate spending.
In a letter to three of his young
students, he urges them to conserve
the stationery at their disposal and
join together in writing letters to him
on just one sheet of paper. He
concludes his letter thus:
"Remember that spending even one
penny for naught is a violation of the
prohibition against waste."

The Alter's insistence that one strike
a balance between selfish stinginess
and wasteful spending is a useful

teaching for those of us who live in
today's affluent society. Often, we
adopt distorted priorities and
practice thrift with regard to
important societal causes, and spend
excessively on frivolous ones.

As always, Maimonides said it best
when he advocated what has come
to be called the "golden mean," and
advised us to carefully contemplate
the downsides of extreme behaviors
and adopt moderation in all of our
endeavors.��

mailto:shalompollack613@gmail.com
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The Logic Behind
the Unusual Fast 
of the Firstborn

Question: What type of fast is
Ta'anit Bechorot on Erev Pesach? If it is
a real fast, why do people use a loophole
(taking part in a siyum) to get out of it?

Answer: Acharonim raise several
peculiarities of this fast, some of
which may be related to the various
opinions as to why the firstborns are
supposed to fast 

The fast's source is in Massechet
Sofrim (21:3), which is significant but
later and of lesser stature than the
Talmud. It is cited by many (including
Tur, OC 470, Tosafot, Pesachim 108a)
but not all Rishonim, but it is brought
as a fact by the Shulchan Aruch,
without mentioning a way (e.g., a
siyum) out of it.

The Tur is among sources that

indicate that it is a commemoration of
the miracle of the saving of the
firstborn from makat bechorot. This is
the explicit rationale behind two
mitzvot - redeeming human firstborns
and sacrificing animal firstborns
(Shemot 13:15). But questions are
raised on this approach. We usually
celebrate positive miracles; we do not
fast over them! The miracle impacted
the descendants of the firstborns in
Egypt, not contemporary firstborns!
Isn't Seder night the right time to
commemorate the miracle (that's when
it occurred)? The Birkei Yosef (470:7)
says that it should have been that night
but was moved up because we cannot
fast on Yom Tov.

Others (see Mikraei Kodesh (Frank)
Pesach II:22) say that we are reliving a
fast that occurred in Egypt on the 14th.
When the Jews realized that all
firstborns were in danger, firstborns
fasted lest they be killed along with the
Egyptian firstborn. Although the
decree was for the death of Egyptians,
not Jews, they did not rule out the
possibility that sins would connect
with the danger and some Jews might
die. Reliving this act of protection
would also explain the minhag of some

http://www.rabbisholomgold.com
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that parents fast for their firstborn
who are too young to do so (see
Shulchan Aruch and Rama, Orach
Chayim 470:1-2), as parents are
concerned for their children.
Otherwise it is difficult, as if one's
child is too young to do a mitzva, where
do we find that a parent does it in his
place? In this way, it is also parallel to
Ta'anit Esther, which commemorates
Esther's fast (see Rambam, Ta'anit
5:5).

There is a third approach, which is
found, with variations, which we will
inexactly combine (Halichot Shlomo,
Pesach 8:(1) in the name of Rav
Auerbach; Mo'adim U'zmanim VII:169).
The firstborn were elevated to a
special level when being saved in Egypt,
and this should have enabled them to
lead the service in the Mikdash for all
generations. However, Bnei Yisrael's
sin of the Golden Calf, excluding the
Tribe of Levi, caused the distinction to
be taken away from them. On Erev
Pesach, which is a prominent type of
Mikdash service, the firstborn take
note of their descent into a lower level,
and seek atonement by means of
fasting. 

Some minhagim and varied opinions
work out differently according to the
different explanations; we will only
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According to bentching, when is
Shabbat HaGadol?

hint at some directions, without much
detail. There is some question as to
which Egyptian firstborns died, and
thus which Jews were saved. This
question can impact on the minhagim
of whether firstborn girls fast or not
(see Shulchan Aruch and Rama, OC
470:1). Firstborn girls were not slated
for service in the Mikdash. 

The Aruch Hashulchan (OC 470:5)
explains the acceptability of using
seudot mitzva such as a siyum to get
out of the fast as follows. The fast is
not a very strong minhag, and since it
is hard for people to finish Pesach
preparations and go into the Seder
fasting, it is fine to be lenient and find
a legitimate way out. The author of the
footnotes to Mikraei Kodesh (ibid.)
suggests that if the main thing is to

commemorate what happened, unlike
regular fasts, participation in a siyum,
which people know is needed to justify
firstborns not fasting, is itself a
commemoration of what happened.
The unusual nature of the fast also
can explain why the eating at a seudat
mitzva justifies continuing to eat
throughout the rest of the day (see
discussion in Minchat Yitzchak
VIII:45).

Rav Daniel Mann, Eretz Hemdah Institute

Questions? email info@eretzhemdah.org

Having a dispute?
For a Din Torah in English or Hebrew

contact 'Eretz Hemdah - Gazit' Rabbinical Court:
077-215-8-215 • fax: (02) 537-9626

beitdin@eretzhemdah.org

mailto:info@eretzhemdah.org
mailto:beitdin@eretzhemdah.org
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SCHEDULE NOTES SUNDAY • '̀  mei MONDAY • 'a mei

4  Shabbaton
Metzora-HaGadol -

April 12-13th
see p. 67

In the Ganchrow
Beit Midrash...

10:00am
Rabbi Jeff Bienenfeld
Studying KETUVOT

This shiur is in tribute to
Rabbi Fred Hollander z"l

Sun thru Thu • 11:15am
RCA DAF YOMI

Rotating Magidei Shiur
The Daf Yomi shiur
is in tribute to Rabbi

April 14th • oqip 'h

9:00am
Rabbi David Walk

T'hilim

10:00am • L'Ayla
Enhancing the Shabbat

Mrs. Sylvie Schatz

10:15am
Rabbi Aharon Adler

HAFTARA of the WEEK

 11:15am L'Ayla
Rabbi Yitzchak Breitowitz

resumes May 28th -
12:00pm

Rabbi Chaim Eisen
The Kuzari

April 15th • oqip 'i

Resumes after Pesach
Mrs. Pearl Borow

Resumes after Pesach
Mommy & Me with Jackie
054-533-9305 • correjackie@gmail.com

10:30am
Rabbi A Goldsheider

Rav Kook at the Seder:
How he read the Haggada

11:30am
Rabbi Shmuel Herschler

Halacha & Reason

resumes after Pesach
11:30am • 050-415-3239

Get Fit While You Sit
Exercise with Sura Faecher

Yitzchak Botwinick z"l

Resumes Rosh Chodesh Iyar
Rabbi Hillel Ruvel

Gemara Shiur
Masechet GITTIN

Please note:
Regular shiurim:
25NIS members

30NIS non-mem • 10NIS Life
One-time shiurim and

mini-series 25NIS members
and Life Members

30NIS for non-members
unless otherwise indicated

Discounted zeiqihxk
(punch cards) available at
the front desk and valid

for all shiurim and classes
(as are Courtesy Cards)

2:00pm
Rabbi Ephraim Sprecher
The Wonder Women

of the Exodus
www.rabbisprecher.com

8:00pm • no charge
Rabbi Mordechai Machlis

The Book of Shmuel

See pages

66-67
for Video Schedule
and other programs
@ OU Israel Center

resumes after Pesach
Rebbitzen Pearl Borow

Women in Tanach

Resumes after Pesach
Rabbi Leff - Pirkei Avot

XXX Phil Chernofsky
Mishna, Mitzvot, & more

Resumes after Pesach
Music with Jackie for children

Resumes May 13th -
5:20-7:20pm

Pri-Hadash Writing Workshop
Ruth: 02 6287359; Judy: 054-569-0410

Resumes after Pesach
Dorot OU Intergenerational Choir

Directed by Hadassah Jacob
Call 052-384-7230

mailto:correjackie@gmail.com
http://www.rabbisprecher.com
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TUESDAY • 'b mei WEDNESDAY • 'c mei THURSDAY • 'd mei

April 16th • oqip ̀ "i
9:00am

Rabbi Yitzchak Breitowitz
Minchat Chinuch

9:15am • L'Ayla
Mrs. Shira Smiles
Torah Tapestries

10:30am • L'Ayla
Mrs. Shprintzee Rappaport

Pesach— the Secret
Behind the Symbols

10:30am
Rabbi Sholom Gold

The Role of Rebbe Akiva and
His Students in the Drama of

Pesach and the Omer

11:30am
Rabbi Aharon Ziegler

UNIQUE PESACH

April 10th & 17th
(unless otherwise indicated)

April 10th - 9:15am
Rabbi Shmuel Goldin

Rethinking the Messages
of Sefer B'reishit

10:15am
Rabbi Anthony Manning
April 10: Ta’anit Bechorot

April 17: Mixed Marriages –
Coping with Kitniyot

April 10th - 11:30am
Rabbi Ian Pear
Law & Order

resumes after Pesach
Rebbetzin Pearl Borow

The Transmission of Torah
via Pirkei Avot

April 11th
Please note: The OU Israel
Center will be closed on

Thursday April 18th except
for Mincha at 1:20pm

9:00am
Rabbi Ari Kahn

Parshat HaShavua

10:10am
Rabbi Baruch Taub

The Amazing Connection Between
Pesach and Parshat Metzora

11:30am
Rabbi Shai Finkelstein
New Insights into the Haggadah

HALACHOT FOR 2019

11:30am T'hilim Group (women) 

12:15pm
Rabbi Nachman Winkler

History is HIS Story

resumes April 30 - 1:45pm
Dr. Deborah Polster

resumes April 30 - 3:00pm
Knitting Club with Verna

Chumash with M'forshim

resumes after Pesach - 7:00pm
Rabbi Yonatan Kolatch

Topics in Parshanut

April 10th - 7-8pm
Rabbi Chaim Eisen

Meaning and Mission
of the Chosen People

2:00pm
Rabbi Ephraim Sprecher

Current Events
in the Haggada

Thank you to Yehuda Lave for
helping to make the shiur a reality

2:15pm
Rabbi Shmuel Herschler

Book of Melachim

resumes after Pesach
8:00pm

Rabbi Avrum Kowalsky
The Book of Nechemia
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TIMEOUT FOR TORAH
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OU Israel staff and teachers
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send a WhatsApp to
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Walk through the Parsha
with Rabbi David Walk   

HOW BIG?
There's something about history.
You either like it, or your eyes go all
blurry when someone brings up an
historical idea. Personally, I love
history, and look for opportunities to
discuss historical topics whenever I
can. I think I'm trying to justify all the
money spent on my BA in history.
Whatever. In any case, I'd like to
warn my dear readers who are in the
'blurry eye' category that I'm going
to talk history until paragraph five.
You are warned!

When did Shabbat Hagadol become
a 'thing'? And which came first the
special name or the special haftorah?
There's no mention of it in Talmudic
sources at all. The earliest mention of
this custom is in Machzor Vitry,
written by Rebbeinu Simcha ben
Shmuel of the town of Vitry. He was
a student of Rashi, and the book first
appeared in 1208. There's also a
mention of this practice in a Tosfot
(Shabbat 87b). Both sources mention
Shabbat Hagadol as if it were a
known quantity. So, let's guess that
the custom began in northern
Europe, perhaps in the twelfth
century.

Why is it called Shabbat Hagadol?
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Machzor Vitry gives the famous
answer that there were great
miracles in Egypt that shabbat
before the exodus, because the Jews
tied up the lamb, a god of the
Egyptians, to be sacrificed on the eve
of the exodus, and they lived to tell
the tale. The Shibolei Haleket written
by Rabbi Dr. Tzidkiya ben Avraham
also in the 13th century suggests
that it's a great Shabbat because the
rabbis gave major sermons. There
was a marked lack of entertainment
in the 1200's. The Avudraham (Reb
David Avudraham, whose book on
liturgical customs appeared in 1340),
avers that the Shabbat before the
exodus was when the Jews
committed themselves to mitzva
performance, and that's pretty great.
But the Maharshal (Reb Shlomo
Luria, 1510-1573) says we call it
'Great!', because of the Haftorah
which refers to the 'great and
awesome day (Malachi 3:22)' when
Eliyahu will return to announce the
redemption.

So, since the Maharshal was a few of
centuries after the earliest mentions
of this Great Shabbat, I'm going to
stick my neck out and assume that
the greatness of this Shabbat
preceded the custom of reading this
Haftorah. This is unusual, because
other distinguished shabbatot get
their distinct names from featured
words in their Haftorot, like SHUVA,
CHAZON, and NACHAMU.
Nevertheless, I'm going to recklessly

discuss the end of the Haftora,
because these verses discuss
essential themes to this Shabbat and
Pesach.

The antepenultimate (Ooh, I just love
to us that fancy word for 'third from
the last'.) verse of the Haftorah
states: Keep in remembrance the
teaching of Moses, My servant the
laws and ordinances which I
commanded him in Horeb for all
Israel (Malachi 3:22). Malachi is the
last prophet, and he ends the era of
prophecy by warning the world to
never depart from the mission of
Moshe, the first great prophet, which
began with the exodus. The miracle
of Jewish survival is bound up with
the continuity of Torat Moshe.
Prophecy ends; Torah endures. 
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The next to the last verse: Lo, I will
send you Elijah the prophet before
the coming of the great and
awesome day of the Lord. At the end
of next week, we will celebrate the
redemption from Egyptian bondage.
We recall that experience every day
and night of our lives. Next week we
relive it. We relive it, because it gives
meaning to our existence as we live
Torah lives that embody the hopes
and dreams of those who were
enslaved. We relive it, because all too
often we have lived in chains of
oppressors, who wanted nothing
more than to wipe us off the face of
God's world. We relive it, because it
gives us hope for that future, final
redemption, ending all persecution,
forever.

This 'great and awesome day of God,'
of which Malakhi speaks, is the day
of the final revelation of God's glory.
He is conjuring for us an image
which compares all of Jewish history
to a thread joining that redemption
from Egypt and the final redemption
as described in the Haftora. But while
the first redemption took place in
great haste and the spiritual
development slowly evolved in its
wake, the final redemption will
begin with the visit of Eliyahu to
repair and prepare carefully the
hearts of all and to bring eternal
peace to the world.

And, finally, Malachi concludes: that
the heart of the parents must turn
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back to the children, and the heart of
the children back to their parents.
Our faith is about the MESORAH, that
chain of tradition stretching back for
millennia and forward to infinity. No
ceremony so embodies this concept
of MESORAH as the Pesach Seder.
The whole night, when things go
well, is about parents teaching and
guiding children onto this unbroken
ribbon of road. Malachi leaves us
with the challenge: Don't allow
generation gaps! They'll break the
chain. The Haftorah ends with the
ominous word CHEREM, utter
destruction. We can barely imagine
how catastrophic a break in the
MESORAH could be.

It's not our custom to end public
readings on such a desperate note.
So, we repeat the penultimate verse
about the coming of Eliyahu. Rav
Elchanan Samet in his article on this
Haftorah for VBM points out how
Eliyahu in Tanach and Eliyahu in
Midrash are very different characters.
The former stern and zealous; the
latter warm and kind. Perhaps, the
repetition ushers in the
rehabilitation of Eliyahu's reputation.
He may have been harsh in the past,
but, in the future, he will be the
herald of redemption.     

On the Shabbat preceding our
celebration of that first redemption
we imagine and dream of the final
redemption in order to include that,
too, in our overall experience of the

Seder night. How big is this
connection between the redemption
from Egypt and the final, complete
redemption? Very big, indeed!  p
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articles
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Rabbi Josh Mark, PhD
Licensed psychologist & social worker in Israel

and the U.S. • Located in Jerusalem and
available around the world

Psychotherapy & Counseling for Adults & Teens

Israel: 050-638-6240 • US: 203-541-0962
drjoshmark@gmail.com

To learn more contact me or visit
jewishmind.org
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Only one more week to
get the early bird discount

Shavuot with Destiny

No rooms left in one room category 

5 DAYS, 4  NIGHTS @ THE LAVI
HOTEL 

Thursday-Monday, June 6-10

Rabbi Wein - Scholar in Residence *
full board (Mehadrin Lower Galil

Hashgacha)  * Destiny program each
day * all night English Tikun shiurim
Shavuot night with Rabbi Wein and

other Rabbis * Jewish and Hollywood
films

For further information & prices, write or
call Nachum: nachum@jewishdestiny.com

0544-54-36-18 or 02-586-9708
SAVE THE DATES!!

4 TUESDAYS IN JUNE - 
Destiny's New Summer Lecture Series

Metzora
The Torah reading of this week deals
with the mysterious spiritual disease
that caused physical manifestations
on the skin of a human being, on the
stones of a house or on the fabric of
textiles. The rabbis connected the
onset of this disease to words of hate
and slander. Later generations
incorrectly described this disease as
being leprosy, but we are now aware
that this is not an accurate definition
or description of the syndrome that
the Torah describes.

What is clear is that the spiritual state
of the person, just as the emotional
and mental condition of human
being, has physical manifestations
and greatly influences behavior,
appearance and general outlook.
The Torah prescribes a process of
purification and healing that will
allow the victim of this disease to
become healthy again and to return
to normal society in a rehabilitative
fashion.

The Torah emphasizes to us the
importance of being part of society
and not to remain as an individual
isolated from all others and self

absorbed in one's own problems and
disappointments. This is a very
important lesson about life. It is
especially important in a society
such as ours that has, to a great
extent, turned inward and
encourages people to think only
about themselves and their personal
welfare and desires.

In Judaism, being outside of the
camp is not seen as a matter of pride
or accomplishment. Rather, it is seen
only as a temporary expedient in
order to help purify one's own spirit
and body so that one can return to
being part of the general society and
to contribute to the welfare of that
society.

We have numerous references in the

mailto:nachum@jewishdestiny.com
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Talmud and in Jewish tradition as to
the importance of being connected
to society. The rabbis in Avot
cautioned us not to separate
ourselves from the community. The
great holy man Choni HaMa’agol
appeals to Heaven to either grant
him societal interaction or to allow
him to pass on from this world.
Naturally, the type of society that the
rabbis were talking about is one that
strives for justice and morality and
retains within it the core of Jewish
and Torah values.

A society that is immoral and
without a moral compass, a society
that flaunts aberrant behavior and
justifies even infanticide is not one
that we should wish to be attached
to or be part of. Such a society must
be opposed and if opposition to it is
stifled, as unfortunately it is in our
time, then separation and isolation
from that society is not only justified
but necessary.
That is what Maimonides meant
when he said that one should go out
into the desert and live alone rather
than succumb to the values and
behavior of an evil society. The
dermatological disease described in
the Torah may no longer be with us,
however the causes for and the
effect that it has on society generally,
certainly are present in our time. We
have to engage in acts of self-purif-
ication, and, if necessary, isolation in
order to rehabilitate ourselves and
society generally.�&�)
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Mazal Tov to
Debbie Schlissel and family

on the marriage
of her grandson

Bi'ur Ma'aserot Part I
by Rabbi Moshe Bloom
Torah VeHa'aretz Institute

Visit our website
www.toraland.org.il/en

This Pesach affords us the
opportunity to observe a rare
mitzvah we can fulfill only twice
every seven years: 

"Every third year you shall bring out
the full tithe of your yield … Then
the Levite … the stranger, the
orphan, and the widow in your
settlements shall come and eat
their fill, so that the L-rd your G-d
may bless you in all the enterprises
you undertake" (Devarim 14: 27-28).

Chazal teach us that "every third
year" is the fourth and seventh year
of the shemita cycle, those
following the ma'aser ani years, and
that bi'ur ma'aserot is performed on
erev Pesach. That is: we remove all
terumot and ma'aserot from our
domain that have not yet been
separated or given, and give them
to those who they are meant for:
the Kohen, Levy, and poor person.

Bi'ur ma'aserot applies to fruits and

vegetables harvested from 5776 to
5778. Vegetables harvested after
Rosh Hashana 5779 and fruit that
bloomed after Tu BiShevat of 5779
are not subject to bi'ur. Ma'aser
sheni needs to be eaten in
Jerusalem, or else the produce or
money sanctified as ma'aser sheni
needs to be destroyed.

Bi'ur ma'aserot is still relevant
today.

What needs to be done?

Ensure there is no untithed or
possibly untithed produce (tevel,
safek tevel) at home: fruits, veg-
etables, and home grown/prepared
foods: frozen herbs and other
goods, wine, oil, preserves (pickles,
jams); or produce we purchased
that lacks kashrut certification. We
also need to ensure that there is no
kneaded dough or dough products
(including batches of matzah) from
which challah was not yet taken.

If any of the above exist, we need to
either tithe (or with challah, take
challah) and give the terumot and
ma'aserot to the appropriate
people; or remove them from our
domain. 
More next week.

http://www.toraland.org.il/en
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Teachings of
the Maharal
The Hyssop and

the Worm
Vayikra 14:4 - And the Kohen shall
command, and for the person being
purified of tzoraat [a spiritual skin
disease] shall be taken two live, pure
birds, cedar wood, and a strip of wool
dyed red with a worm-derived dye.

Rashi - : What shall correct him so that
he will be healed? He should lower
himself from his arrogance like a worm
and like a hyssop.

Gur Arye - Why these particular two
lowly species, worm and hyssop?  First, he
must lower himself to be like a worm,
which is very lowly indeed, in order that
he distance himself from transgression,
for in the first place, he sinned with
arrogance. Without becoming very
humble he will not escape his sin, and his
arrogance will return. First, he must be
very lowly like the worm, then he can take
on a lesser lowliness like the hyssop. The
sequence is important, for the extreme
lowliness is therapeutic and temporary,
and the lesser lowliness is the proper
humility that is the moderate way
between the two extremes.

The prophet says, " Do not fear, o worm
of Yaakov [Yishayahu 41:14]. Gur Arye ,
Num. 21:34: This refers to the power of
Israel which is separate and elevated
from the physical, for they cleave to  Him,

for their preciousness is not a physical
thing. Therefore, Israel is described in its
smallness "worm of Yaakov", very small
and shorn of physicality.  It is too small
for its body to have power- its power is its
mouth. Rambam says in the Eight
Chapters, fourth chapter: Humility is
midway between arrogance and
depression. The middle way is
praiseworthy. It is possible that excesses
or deficiencies result in illness of the soul
which must be healed the way a bodily
illness is healed, with countermeasures
that restore moderation.

MDK - Arrogance is the root of all sin,
and the less one has of it, the more
likely he will do Hashem's will.  If he
knows his true place as Hashem's
servant, it would not occur to him to
oppose His will.  The first step in
repentance is confession, which negates
arrogance.  This is the lesson of the
hyssop and the worm.

Vayikra 14:35 - And the owner of the
house shall come and tell the priest,
saying, "Something like a plague
appeared to me in the house."

Rashi - : Even if he were wise and knew
for certain... Column prepared by Dr. Moshe Kuhr
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The Puah Institute is based in Jerusalem and helps couples from all over the world who are experiencing fertility
problems. Puah offers free counseling in five languages, halachic supervision, and educational programs. Offices in
Jerusalem, New York, Los Angeles, Paris. Contact: (02) 651-5050 (Isr) • 718-336-0603 (US) • www.puahonline.org

Are Mistakes Common?
Rabbi Gideon Weitzman

Last time we discussed the need for
halachic supervision of fertility
treatments and how PUAH developed
such supervision. Recently an article
claimed that this supervision is
unnecessary as mistakes rarely occur.
This claim is problematic on two
accounts; first it is simply not true.
PUAH has discovered and prevented
mistakes worldwide, the most recent
being in the past year. 

In a disturbing report from Britain the
Human Fertilization and Embryo
Authority (HFEA) reported in 2014 that in
the previous three years there had been
1679 reported mistakes in fertility
clinics. That amounts to more than 500
annually, or almost one and a half every
single day. The HFEA only discussed
reported mistakes and we must add an
unknown number of unreported and
undiscovered mistakes. While it is true
that only a handle of these were serious
mistakes involving the mix up of
genetic material it is clear that mistakes
are not a rare occurrence and cannot be
ignored. 

In addition, the frequency of an event
must be taken into account together
with the severity of the event. Even if
we can claim that disastrous mistakes
occur rarely, when they do happen they
have particularly tragic results. The

couple who discover that their unborn
child is in fact not theirs are thrown into
a whirlwind of emotions and face
impossible decisions as to whether to
terminate the pregnancy. There was a
couple in the past who discovered
during the pregnancy that they were
carrying another couple's child. The
woman carried the pregnancy to full
term, delivered the baby and gave it
over to the genetic parents. 

It is impossible to fathom how
catastrophic this would be for the
couple. Even considering the possibility
is enough to deter some couples from
undergoing treatment at all. The fear
that they will be that one couple who
will experience the tragic mistake will
determine that they will either not
undergo treatment or will be frantic
throughout the treatment. We have
seen many couples having such fears
before they learn that supervision
exists. 

And so to claim that supervision is
unnecessary is not halachically sound
and is also detached from the reality of
countless couples. Every time there is a
report of a mistake occurring we at
PUAH are inundated with conversations
from extremely concerned couples. The
only way to alleviate their fear is a close
and professional system of halachic
supervision.

More on this next week. 

http://www.puahonline.org
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Smart Phone
Slavery!

by Rabbi Ephraim Sprecher
Dean of Students, Diaspora Yeshiva

When Moshe is sent by G-d to inform
the Jewish People that their
redemption from slavery is near, he
discovers that they have no time or
patience for him. "And they did not
listen to Moshe because of shortness
of breath and hard and difficult work."
(Shmot 6:9)

Pharaoh understood the dynamics of
freedom and so he succeeded in
creating the ultimate crushing slavery.
Someone forced to work very hard can
still remain internally free. A prime
example of this concept is Natan
Sharansky. He relates that when he
was engaged in hard labor in the
Gulag, he still felt that his soul and
mind were free.

However, lacking the ability even to
think about their dire situation,
demonstrated that the Jewish People
were truly enslaved both physically and
emotionally. Pharaoh's game plan was
to keep the Jewish People in
permanent and perpetual slavery of
body and soul.

Thank G-d, we do not know the
physical slavery and persecution that
previous generations of Jews did, but
we too are losing a certain measure of
freedom. According to the classic work

Mesilat Yesharim, our internal
spiritual world loses its freedom in
much the same way as Pharaoh's
slaves did.

When we are constantly busy, and
leave no time to reassess who we are
and why we are, then we are not truly
in full possession of ourselves.

We all have values, and want to live by
them, but there is only one way to
make that happen. We need to have
enough time to consider whether what
we actually do expresses our true
values.

In the Pesach Hagadah we make a
strange statement, "This year we are
slaves, next year we hope to be free."
Do you know any slaves? What is the
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meaning of this bizarre statement?

A person living in a democracy can
also be a slave, because there is more
than one type of slavery. Psychological
and spiritual slavery still exist even
today. For example, a person can be
enslaved to money, fashion (torn
jeans), or political concepts (the Two
State Solution). On Pesach we have the
opportunity to free ourselves from
ALL types of slavery including Digital
Slavery.

If our default option is to go online on
Facebook whenever we have free time,
we simply have no opportunity to truly
think about ourselves. We all need a
time-out when there are no smart
phones, no dumb phones and no
WhatsApp - say no to Digital Slavery!

Whether it is Pharaoh, Smart Phones,
or Facebook, if we don't have time to
think about who we are and where we
are going, we become Digital Slaves.
According to the Ramchal, this is the
plan of the Evil Inclination (Yetzer
Hara), to keep us so busy we have no
time to reflect and think about our
Eternity.

The good news is that we can free
ourselves of Smart Phone Slavery,
wherever we are, by just taking a few
moments every day to think about our
ultimate spiritual freedom from the
Yetzer Hara. The way to accomplish
this is as the Mishna in Avot states,
"AIN BEN CHORIN ELA MI SH'OSEK
BA'TORA." Which means, there is no
one who is truly free, unless he
occupies himself with the Torah.
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Real-life Rescues 
Inspiring Stories of United Hatzalah First Responders

Jerusalem Woman Saves Taxi Driver 
United Hatzalah volunteer EMT Kayla Zur resides in Jerusalem and is one of the
organization’s electric bicycle or E-Bike drivers. 

A few weeks ago, a 70-year-old taxi driver with two passengers in his vehicle
suffered a heart attack and lost consciousness while driving. The taxi had been
traveling down King David Street in Jerusalem when the attack occurred, causing
the vehicle to run over traffic posts and ride up onto the sidewalk.

At nearby Independence Park, a group of approximately 80 United Hatzalah
medics, including Kayla, were enjoying a day of team building when suddenly
their radios came alive with the urgent alert from United Hatzalah dispatch.
Immediately, Kayla raced to her E-Bike and sped to the scene, along with a
number of other medics including a United Hatzalah doctor.

A passing nurse who witnessed the accident had already pulled the taxi driver
from his vehicle and initiated CPR. Kayla and her colleagues jumped in to assist,
fighting valiantly to save the man. Chest compressions, assisted ventilation, and
heart-saving medications via an IV, were all provided in quick succession, finally
resulting in the return of a viable pulse. The man was then rushed to the cath lab
in critical but stable condition.

The two British tourists who had been passengers in the taxi at the time of the
incident were quite distressed and were treated by two United Hatzalah
Psychotrauma volunteers.

Kayla was not only able to
arrive at the scene of the
accident in record time but
began expertly treating the
driver together with other
EMS volunteers from the
organization.
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ENGLISH SPEAKING LAW FIRM

Orit Madar, Adv.
Family Law and Mediation

Divorce, Child support, Custody
Inheritance & Wills

Yariv Madar, Adv.
Body Injuries, Medical Malpractice

Civil Litigation

10 Hillel St., Jerusalem
(02) 625-5592  •  050-320-2909

Madar@netvision.net.il

mailto:Madar@netvision.net.il


Dr. Maurice E. Joseph Jewish VIDEO Program\  NO CHARGE • Check each day for start time and location \
VIDEO MON April 15th - 2:00pm • MAIN HALL • 2¼ hrs total

DOUBLE FEATURE  Two excellent animated films from Rav
Wein's Destiny Foundation. RASHI, A LIGHT AFTER THE DARK AGES
(1999) - First time showing - The life of the judge, spiritual leader,
commentator and teacher. Film shows Rashi's brilliance but even
more - his courage, his defense of Am Yisrael's rights to religious
freedom and his unparalleled wisdom and insight into Torah. “To
understand Rashi is to understand the story of the Jews.” and
RAMBAM: THE STORY OF MAIMONIDES (2004) - The life of one of
Judaism’s most influential scholars, the leading codifier of Jewish
law, Talmudic commentator and the founding father of Jewish
thought. Rambam was also a physician, astronomer and
mathematician.
“Rambam: The Story of Maimonides” is sponsored by Roberta I. Cohen in honor

of the wedding of her Granddaughter Avigayil to Daveed 

“Rashi, a Light After the Dark Ages” is sponsored by Miriam Varadi in memory of
Yitzhak ben Naphtali and Sarah bat Chana z"l

VIDEO TUE April 16th - 2:00pm • MAIN HALL • 1 hr. 40 min.
Lonely Man of Faith (2006) - On his 26th Yahrzeit - The life
and legacy of “The Rav”, Rabbi Joseph B. Soloveitchik. Describes his
influential life, the unmatched impact he had and has on
Orthodoxy, his struggles and his complex legacy. Engrossing film
that does justice to this giant.

Sponsored by Itzhak and Yehudit Kotler Leilui Nishmat her Mother, Sara Chaya
bat R' Shneir Isaac HaCohen and her Father R' Refoel ben HaRav Yehuda Braver
z"l

Many thanks to Phil Chernofsky for purchasing this excellent film for the Center
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Gemach - Free Loan Society The Israel Center and the Old City Free Loan Association
providing interest-free loans for people in financial distress (living in the J'lem area).

Interviews at the Center • Bring ID • Tuesdays 10-12 and 19-20:15
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SHIUR SPONSORS
Rabbi Breitowitz's Sunday shiur is

sponsored by Mel David in gratitude
to HaShem for the many blessings

he has been given

To sponsor shiurim or a day of learning,
call Chana (02) 560-9102

Dr. Maurice E. Joseph Jewish VIDEO Program\  NO CHARGE • Check each day for start time and location \
VIDEO WED April 17th - 2:00pm • MAIN HALL • 2 hours

DOUBLE FEATURE - Out of Spain - Jerusalem which was in
Sepharad” (2006) - Brilliant documentary on Sephardi Jewry; Journey
through Spain with Yitzhak Navon, fifth President of Israel -
“magical and fascinating tapestry of Jews of old which still pervades
today”; Part 1 - The Spanish Connection and FROM TOLEDO TO
JERUSALEM (1989) - Yehoram Gaon leads a journey in Ladino and in
song from Spain to Eretz Yisrael, retracing the steps and the history
of Sephardic Jewry. A film of history, tradition and culture and
lovely music.

Special thanks to Roberta I. Cohen for buying 
this multi-part documentary for the Center

Sponsored by Barry Kreisberg with hope that Jews around the world
will do Teshuva and return to Israel

Please Note:
Shira Smiles will
NOT be teaching

her class on
Tuesday April 16th

Shabbaton Schedule
6:30pm Candle lighting

6:45pm Mincha, Kabbalat Shabbat
D'var Torah, Maariv -- in the 

Wolinetz Family Shul - Ohel Shmuel

9:30pm (approx) Oneg Shabbat and
Mini-shiur by Rabbi David Walk

SHABBAT
8:00am Shacharit, Torah reading 

Drasha by Rabbi Baruch Taub, Musaf

11:30amShiur by Rabbi David Walk

5:00pm Shabbat HaGadol Drasha by 
Rabbi Baruch Taub (see front page)
6:10pm Mincha

7:35pm Maariv (Shabbat out - 7:43pm),
Havdala, Kiddush L'vana
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In Vayikra 14:34 we read: "When you
come to the Land of Canaan that I am
giving you as an inheritance, and I will
place a lesion of Tzara'at (affliction) on
the house, in the Land of your
inheritance".

Rashi, following the words of the
Talmud (Horayot 11a) says that these
are good tidings since the homeowner
of a house afflicted with Tzara'at, could
expect to find - while dismantling the
walls of his home - gold which had
been hidden in the walls by the original
Canaanite owners. The Torah Temima
explains that the source of this
surprising contention is to be found in
the Torah's usage of the phrase
'Venatati Nega Tzara'at', (literally I will
grant or give), which regularly
indicates a gift or a benefit received.
This helps us understand how the rabbis
derived their Peirush from the words of
the verse, but it doesn't answer the
additional question of why the plague
of Tzara'at meted out as a punishment
for slanderous speech should result in
such a rewarding outcome. After all, if
the affliction is seen as a form of
Divine punishment, then why should it
have such should have a silver, (or
rather, a gold lining…) attached to it? 

I should like to concentrate on the
explanation of the Kli Yakar who
suggested that Tzara'at should be seen
not so much a punishment as much as a
wake-up call directed towards the

unrepentant slanderer. If the call is
promptly heeded one can even expect
to be rewarded.  

[The Kli Yakar, Rabbi Ephraim Ben
Aaron (b. 1550), served as the Rabbi of
the city of Lvov, and later as the Chief
Rabbi of Prague . When he was In his
early fifties he fell deathly ill (as a
result, the name Shlomo was added to
his given name and he became Shlomo
Ephraim) and vowed to compose a
commentary to the Torah were he to
regain his health. Approximately a year
later he completed his commentary
which became an instant classic.]

The Kli Yakar states that, in essence,
the Tzara'at served as an early warning
system. Thinking in relation to
modern-day concepts, the Tzara'at
could be viewed, in a certain sense, as a
spiritual version, or parallel, to the
NORAD (the North American Air
Defense Command) early-warning
system created in the fifties to warn of
incoming missiles launched from
Russia, or more recently the Israeli
manufactured Iron-Dome system
deployed near the Azza border. Before
the devastating missile could land
wreaking havoc, the early warning
provided one with the ability to make
last minute adjustments to lessen any
harm. Here too, when a house was hit
by Tzara'at, this served as a warning to
its owner, that evil was to be found
within it's confines. Metzora -
Motzi-Ra. The Tzara'at revealed the
problematic situation which could not
be allowed to go on any longer: Rather
than inviting and welcoming guests
into the home, Bnei Habayit, the
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In loving memory of NANA
Pola Feltscher d"r

j exa dxkf idi

household had behaved in a stingy
manner (Tzarut Ayin), regarding their
home as a private castle into which any
"outsiders" were not granted entry. As a
result of such conduct, the Almighty
has decided to take them to task. The
home was struck by a plague, as a first
warning signal. If the initial warning
did not lead to a change in the way
things were being done, then the
affliction would be intensified and
would progress onward to the next
level. If at first it was the walls of the
home that had been affected, the next
stage would bring the affliction closer
to heart as a person's clothes would
now show signs of Tzara'at Habeged. If
this additional warning turned out to be
insufficient, the next stage of the
process would be to proceed to an even
more intimately experienced signal, as
the Tzara'at lesions took hold upon
one's body. This is one of the reasons
the Rambam tells us (Peirush
Hamishnayot Negaim 12:5) that these
various forms of Tzara'at were not
natural physical illnesses but rather
miraculous events. 

This notion of a Divine signalling
system which utilizes affliction with
the intention that the events wake us
from our spiritual slumber and
galvanize us to take action  is highly
instructive in attempting to make sense
of our national history over the past
generation. 

The Hibbat Zion Movement - an
important forerunner of the Zionist
Organization - which was aimed at
promoting the return of the Jewish
people to Eretz Yisrael, was established

in Russia following the pogroms of
1881-1882. The great suffering and
affliction experienced during those
years served as the impetus for this
movement, which began the process of
shifting our national consciousness
back towards our ancestral homeland.
[This idea in no way exonerates our
enemies for their malicious behavior,
and yet, nonetheless, a basic Jewish
belief is that we view every event as a
vehicle for our own self improvement.] 

Seeking to encourage Jews to settle in
Eretz Yisrael, Rabbi Shmuel Mohiliver,
and others, influenced Baron Edmond
de Rothschild to purchase land for
Jewish colonization, and encouraged
courageous families to take the plunge
and give it a try . 

Rabbi Mohilever's message for the
Jews of his time was: "Why do you
remain aloof while our Land is being
built? Come redeem the soil and build
structures to reach up to the Heavens".
Although a significant number of
people heeded the initial call, the
multitudes stayed away. The mass
emigrations only occurred when many
others were awoken as the signalling
hit more strident and horrific notes… 

More than 125 years later Rabbi
Mohilever's words continue to resound
in our ears - let us not stay away any
longer.

Rabbi Yerachmiel Roness, Ramat Shiloh, Beit Shemesh
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BIRKAT HA-ILANOT
We all grew up saying " April showers
bring May flowers". This year, with the
abundance of rain we are blessed to
see an abundance of beautiful flowers
all around us now.

It is a great time to go on a tiyul. Not
only can one enjoy the colors of nature,
but one can also do a mitzvah. This
month of Nissan is when we can say
the special blessing- Bracha when we
see flowering fruit trees. 

What is a Bracha? It comes from the
root BET-REISH-CHAF - BERECH -
knees. We bend before God. With our
blessings we acknowledge that the
world belongs to God. We ask
permission to use it by saying "please",
i.e. our beracha before we eat, and
"thank you", our blessings after
partaking( i.e BIRKAT HAMAZON).

It also comes from the root BREICHA -
a pool of water. A blessing is like a
flowing stream that flows continuously
and always keeps refilling and
replenishing itself. When we bless God,
and when we bless others, it adds more
blessings in the world. As hinted to in
the letters in the word
BET-REISH-CHAF. The numerical
value of each is a multiple of 2 - 2, 200,
20 symbolising the doubling of the good
when we bless. Saying a beracha
opens a wellspring of blessing that
flows from Hashem.

So this month of Nissan we have a
special blessing to say - BIRKAT
HAILANOT. This is one of the Birkot
Hanehenin, blessings on pleasures,
sights and sounds. It is a lovely blessing
"...who has withheld nothing from His
world, but has created in it beautiful
creatures and trees for human beings to
enjoy." Let this blessing help us focus
our attention on all the good around us.
It is a type of mindfulness where we
bring to the foreground what's usually in
the background of our awareness. As
Rav Nachman says that the world is
filled with the light of God, but to see it
we must learn to open our eyes.
BIRKAT HAILANOT helps us do that.

So what tree is blossoming now?
According to the website of the Keren
Kayemet, wildflowers.co.il the Juglans
Regis, Common Walnut - EGOZ
MELACH is and can be found in Israel
near Meron, and Sataf. This recipe
using ground Walnuts is one of my
families favorite Pesach desserts that
we actually serve all year round.

WALNUT BRITTLE

Melt 300 g chocolate - Flatten out in
pan (size of oven) & Freeze

Mix

2 eggs

1 c sugar

1 tbsp oil

150 g almonds

150 g walnuts (100 g = almost 1 cup)

Flatten mixture on top of chocolate.

Bake 20 minutes at 180C/ Cut straight
away.
I'd like to take this opportunity to wish my niece,
Bracha Dresner, and her chatan Eliyahu Donna, and
their families, mazel tov on their wedding. Her name,
Bracha, was the inspiration for this week's column.
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BAKA Nice 2 rooms, modern building, Shabbat
elevator, Sukka balcony 20m, view, good shape,
bright, storage, parking. 1,900,000NIS  RARE!
OLD TALPIOT CLOSE BAKA - Nice 3.5
rooms, stone building, elevator, large living
room, good shape, bright, storage, parking,
2,100,000NIS, rare!
CLOSE TO GERMAN COLONY - 4.5 rooms,
new building, Shabbat elevator, sukka balcony,
sunny, quiet, parking. 3,250,000NIS

CLOSE TO OLD KATAMON - Beautiful 4
rooms, Shabbat elevator, balcony with
panoramic view, luxury, spacious, bright, storage
room, parking. Exclusive. 3,500,000NIS

HEART OF BAKA New 4 rooms, Shabbat
elevator, Sukkah balcony, high ceiling, sunny,
quiet, parking, Rare!
CLOSE TO BAKA  - Great house,7 rooms,
private garden, terrace with view to the Temple
Mount, private entrance, good shape, parking.
5,000,000NIS

Festivals In Nature Which
Are The Antithis Of Nature

(part 4) 
by Dr. Meir Tamari  

Although tradition and scholarship have
ascribed many different reasons and
important ideas for it, basically, Sefirah
remains the counting of the 7 weeks from
the bringing of one sacrifice, HaOmer, to
the bringing of another sacrifice,
Bikkurim. Behind this counting there are
important religious and spiritual lessons
which flow from the nature of these 2
sacrifices. These lessons concern our
wealth and all the efforts we continuously
make regarding them, irrespective of the
actual level of wealth we enjoy or strive
for. We lose, not gain, by allowing these
lessons to be obscured or replaced by the
later additional thoughts or ideas
concerning the Omer.

The Omer was the measure of barley
brought by the Cohanim on behalf of the
nation. Bikkurim were the first fruits
offering brought by the individual farmer
from the yields of their fields. The
bringing of the Omer was mandated for a
specific time, the first day of Chol
Hamoed Pesach whereas bikkurim were
brought at various times in addition to
those brought on Shavuot.  Bringing of
the Omer [but today merely its date]
permitted the nation to eat the new barley
which is the first grain to ripen and then
later of the wheat crop. Bikkurim were
simply individual expressions of thanks
and gratitude for that bounty. 

We should realize that the first ripe grain
is not a widespread event but rather
occurs spasmodically in various fields in
different parts of the country and

therefore requires research as to where
such grain is to be found.  Such publicity
was heightened in ancient times by the
fact that the Omer was performed by the
Cohanim, representatives of Am Yisrael,
amidst great ceremony as befits a national
sacrifice. On the first day of Chol
Hamoed the Cohanim went to a field in
which there was enough grain to harvest
an Omer, even if that day was Shabbat.
This harvest was one of the first
controversies regarding the power of the
Oral Law in Judaism. 

The Torah says that on the morrow of the
Shabbat, Yisrael was to harvest the Omer.
The Sadducees of Bayit Sheini who
believed only in the Written Torah, held
that this meant literally the Sunday
following Pesach. We, the Pharisees,
learnt from Torah she be`al Peh, that this
was the first day of Chol HaMoed. In
order to publicize and to anchor this truth
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��  We can be very objective when we
are not the object.

from "A Candle by Day" by Rabbi Shraga Silverstein z"l

in Jewish thought and practice, great
ceremony was attached to harvesting the
Omer during Pesach. The Cohanim would
question aloud whether they held sickles,
whether this was grain, whether it was a
Shabbat, and finally whether they should
harvest it. When the public cried out
'harvest', the Cohanim would reap the
Omer. This simple agricultural act
reaffirmed once again the validity and
supremacy of Torah she be al Peh. 

All our religion is a constant synthesis of
the individual's worship and the
national-group behavior. It seems that this
can never be stressed enough given not
only our galut but also our national
tendency to individualism. Each
individual Jew and Jewess prays, yet the
preferred form is for communal prayer
couched in the plural and conducted in
our national language. We may be
scattered all over the world, but pray for
rain at the season required in Eretz Yisrael
irrespective of the country in which we
happen to be. This idea is repeated here
where alongside the nation's Omer there is
Bikkurim which is an avodah of a
completely different nature, an expression
of personal piety and devotion. "A person
goes into his field or orchard and sees a
fig or a bunch of grapes which have
ripened and says, this is bikkurim, they
become bikkurim, even if they are not
completely ripe; it is his verbal expression
which determines their status "(Hilhkot
Bikkurim 2, 19).  

Rabbi Shimon bar Yochai said, see how
great is the power of speech. A person
simply says, "This article, animal or
money is holy and it becomes something
holy, sanctified and consecrated. So, if it
would have been left up to me I would
have created mankind with 2 mouths
each, one for things holy and the other for

lashon harah. The Divine Wisdom is
greater and knows that if man would have
been created with 2 mouths, they would
have spoken lashon harah with both of
them". 

While the Omer is only a ritualistic
memory for us, the concept of bikkurim
remains relevant to our everyday thinking
and retains its religious and spiritual
nature. So a person should know that
Hashem is the real source of every new
development in their lives and of all the
success they enjoy. This is a form of
knowledge to which it is easy to pay lip
service but extremely difficult to really
accept; there is no such thing as a
self-made man.  w
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OzTORAH - Rabbi Raymond Apple

FULL-TIME JEWS
The sidra contains a phrase that occurs
often in the Torah, "When you come into
the land of Canaan..."

Entry into the Promised Land was the
dream of every Israelite in the wilderness.
Return to Israel was the dream of
countless generations living in the
centuries of exile.

Could a person not be a Jew in other
countries? Obviously yes, and the worst
persecution did not break down Jewish
identity and pride.

Today, when there is an Israel and it is not
difficult to get there, is it also not possible
to live as a Jew in the Diaspora? The
answer is again yes.

Why then have so many made Aliyah out
of sheer idealism, and why do we so
greatly encourage people, especially the
young, to find their future in Israel?

Not only because it is an exciting land,
throbbing with remarkable energy and
liveliness. But because there you are freed
from much of the ambiguity of being a
Jew in other lands.

In Israel you can be a full-time Jew and
not restrict your Jewishness to certain days
and places, even those as great and
inspiring as Pesach night around the Seder
table.

The test of Yom Kippur is whether a Jew
comes to shule the day after. The test of
Seder is whether a Jew keeps Shabbat the
week after. In the Diaspora some pass the
test; others leave their Judaism behind
until the next passing nod.

In Israel you can be a full-time Jew with-
out self-consciousness or ambivalence.

Rabbi Apple served for 32 years as the chief minister of
the Great Synagogue, Sydney - Australia's oldest and
most prestigious congregation. He now lives in Jerusalem.
He blogs at www.oztorah.com

http://www.oztorah.com
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In anticipation of
Pesach, we give

maos chitim for the
poor, so that when

the Seder night
arrives we can enjoy the special

night’s festivities, knowing that we
have provided for those less

fortunate than us.

Please send your donations to the
Clara Hammer Chicken Fund
POB 18602
Jerusalem 91185
tel. (02) 581-0256
You can donate via Paypal at
chickenladyofjerusalem.com
gny e xy k bg

Jerusalem Arrangement
Anglo, cultured, mature,

well-traveled, frum, retired
business couple looking for an
upscale furnished apartment

for OFF SEASON use
(NOT ANY OF THE HOLIDAYS)

for regular use 5-6 months
a year when not in use by you.

We can work a schedule
convenient to both sides on an

annual basis.

We will provide references

054-573-6533 • 718-715-3022

Retiredbusinesscouple@gmail.com

mailto:Retiredbusinesscouple@gmail.com


OU Israel Center TT 1319  �B  page 75  �>   Metzora - Shabbat HaGadol  5779

A once in a lifetime journey to the
unexplored provinces of China

Sichuan, Yunan and Tibet
Aug 28 – Sept 12

Led by Michael Tuchfeld
(Kesher tours, Shai Bar Ilan, AACI...)

Kashrut is guaranteed by Chabad Chengdu
and The Jewish Community Rabbinate of

Shanghai
Contact Michael: Tuchfeld@netvision.net.il

mailto:Tuchfeld@netvision.net.il
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The Daily Portion • Sivan Rahav-Meir

A Personal Account of the 1st Israeli Elections in 1949 
This is how Rabbi Moshe Alpert of Jerusalem's pre-State Old Yishuv described the first Israeli elections
 to the Knesset in 1949. To give us some perspective, the day before Israel's elections, above all the blaring headlines and
non-stop noise: 

"At 5:35 AM we woke up, my wife, my brother Reb Shimon Leib and my brother-in-law Reb Natanel Solduchil. And after we
drank coffee we put on Shabbat clothing in honor of this great and holy day, because 'This is the day the Lord has made, we
will rejoice and be happy on it .'After 2000 or more years of exile, you could say that from the six days of Creation until this
day, we have not merited to see a day like this, that we are holding elections in a Jewish state. Shehechiyanu! Blessed is the
One that kept us alive and sustained us and brought us to this day! So we went to the voting station near Chabashim Street
with our identity cards in hand. With great and mighty joy we walked the short way there, and the entire way I walked like
it was Simchat Torah and I was circling with a Torah scroll, because I was holding the identity card of our new Jewish State
in my hand. 

My happiness and joy knew no bounds! The assistant at the voting station brought the ballot box, and the chairman called
out to me and said 'V'Hadarta Pnei Zaken' - 'And you shall honor the old man', And he told me that since I was the oldest
person present, I would be the first to votre. With a thrill of awe and holiness, I handed my identity card over to the
chairman, and he read out my name from my card and from the book of voters.

And the deputy chairman wrote down my name and handed me the number 1. Then he handed me an envelope and I went
into the other room, where there were ballots from all the parties. And with a shaking hand, moved with holiness, I took
one ballot marked "B," for the Religious Union party, and I placed the ballot inside the envelope I had received from the
deputy chairman. 

I reentered the polling room, and I showed them that I held only one envelope. Then the holiest moment of my life arrived.
The moment that neither my father nor my grandfather had the privilege to experience in their lifetimes. Only me, in my
time, in my lifetime, did I merit to experience such a holy and pure moment as this... What joy for me and my portion!

At 6:28 AM, we returned home and went to pray. What a great holiday!".
Sivan Rahav-Meir is the author of #PARASHA • To receive 'The Daily Portion' straight to your mobile phone, SMS your name to 058-679-9000

For Sale - EXCLUSIVE (13 HaG'dud HaIvri),
new bldg, view, 4th fl, 3 rooms, 89m in Tabu
(78 Arnona) double shower, Sukkah porch,

underfloor heating, central A/C, storage room,
parking spot. Asking 3,600,000NIS

For Sale - Old Katamon (Bustanai), 4 rooms,
Sukka porch, high standard of rennovation,

150m, elevator, parking, 1st floor
Asking 7,500,000NIS

Smadar                   xcnq
050-311-4040 • Tel & fax: (02) 642-4329

email: smadi_bida@walla.co.il

For Sale in Rechavia
New apartment  on Ussishkin st. 

100m + 15m (2 balconies).
Original High ceiling
Preserved building
High level building

Near Shaarei Chesed
and the Great Synagogue
0524-741-441 Shmuel

��  Some say they are doing it for the
cause when they are really doing it
for the affect.

from "A Candle by Day" by Rabbi Shraga Silverstein z"l
www.createspace.com/4492905

mailto:smadi_bida@walla.co.il
http://www.createspace.com/4492905
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The two birds are part of the purification
process of a M'TZORA. Pictured in the
ParshaPix are sparrows. Neither bird of the
two required is a korban and is therefore not
necessarily a dove or turtledove - those being
the only two birds eligible for the Mizbei'ach.
They only have to be kosher birds. • Also
pictured are the other objects that were used
in the ceremony for the M'tzora: a branch
from a cedar tree (EITZ EREZ) • the hyssop
plant (EISOV) • and a red wool thread (SH'NI
TOLAAT) • The M'tzora is required to shave
the hair of his body (razor) • including, as is
mentioned in the Torah, the eyebrows. In the
picture, one eyebrow has already been
shaved • The 2+1 on the lamb are for 2 male
sheep and 1 female - part of the procedure of
purification • The sack of flour and the oil
can represent the meal offerings of the
purifying M'tzora, as well as the oil
applications described in the sedra • In the
lower right are the three recipients of the
blood and oil of the purification process - the
earlobe (one opinion - others hold the top of
the outer ear, or the middle ridge of
cartilage), thumb, and big toe - of the right
ear, the right hand, and the right foot • Above
that is a left palm, mentioned many times in
the sedra - KAF HAKOHEIN HAS'MALI - as
where the kohein put the blood and then the
oil from which he took on his right index
finger in order to apply to the MITAHEIR •
AB-- represents a type of blood - AB
negative, negative - like the blood in the
sedra that rendered a man or woman TAMEI
• The house in the picture is frowning. It is

sad that it is afflicted with NIG'EI HABAYIT
• Upper-right is a picture of a set of Lincoln
Logs. Suggestion: older generation explains
to the younger generation what Lincoln Logs
are. As to ParshaPix, a log represents the
Hebrew word LOG (with a long O, as in lone,
rather than the short O of the English word
log), which is a Biblical measure mentioned
several times in the sedra as the amount of
oil that was used in the purification process
of a M'TZORA. Therefore, the Lincoln Logs
go with the oil can below them in the
ParshaPix to stand for LOG SHEMEN. By
the way, a LOG is equivalent to 345.6ml
according to the measures of Rav Chaim
Naeh to 597ml according to the Chazon Ish -
with other opinions between those two. Of
significance for us today is the measure
called a R'VI'IT, which is a quarter of a LOG
(in contrast to the Torah's R'VI'IT which is a
quarter of a HIN - a HIN is 12 LOGIM. A
R'VI'IT of a LOG is the minimum amount of
wine that a Kiddush cup must contain, etc.
The R'VI'IT ranges from 86.4- 149.25ml •
Also, the pieces of the Lincoln Logs can
represent the dismantled house having been
declared TAMEI • Woodstock, avian best
friend of Snoopy, is pictured in a birdbath,
loosely representing the live bird of the two
which is immersed in (see the beginning of
the sedra for further details) • In the
lower-right corner is a picture of a Garage
Sale. Its connection to the sedra is the
kohein's instructions to the owners of a
house which might be afflicted with
NEGA'IM to empty the house of its
furnishings and vessels, lest they become
TAMEI if he (the kohein) declares the house
TAMEI. Who knows? Some people might
have used the opportunity to have a garage
sale of those items they would like to get rid
of • The lower-left has Father and Son from
the haftara for HaGadol - V'HEISHIV LEIV
AVOT AL BANIM... • And the Torah is also
from the haftara - ZICHRU TORAT
MOSHE...
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The following is the first part of a collection of articles written by different OU Israel Center Faculty
Members. More to come next week...

The Seder Night - Redeeming the Power of Speech
Rabbi Sam Shor, Program Director, OU Israel Center

Among the many incredible messages inherent in the Passover Seder experience is the fundamental
idea of sacred speech. Speech plays a central role in the entire evening. Our Sages teach us that we
must verbally express and recall the many details and nuances of the redemption from Egypt. Our
youngest children traditionally verbalize four questions to begin this dialogue. We then reply to those
four questions by stating:

“We were Slaves to Pharaoh in Egypt…and there is a mitzvah incumbent upon each of us to discuss
and tell of the redemption from Egypt.” “Vchol Hamarbeh lesaper b’yetziat mitzrayim - harei zeh
meshubach....” - “All who say much in their description of the redemption from Egypt are to be
praised….”

In the Hagada text of the great Sage Maimonides, we note a slightly different version of this last
statement: “Vchol Hamaarich - lesaper b’yetziat mitzrayim, harei zeh meshubach…” - “All who speak
extensively in their description of the redemption from Egypt are to be praised…”

How are we to interpret the subtle difference between our more familiar version and that of
Maimonides? What lesson might we glean from clarifying the difference between the words
hamarbeh (much) and hamaarich (extensive)? Why ultimately do most of us not utilize Maimonides’
version of this important text?

Perhaps one answer to these questions is actually hinted at later on in the Seder’s discussions of the
ten plagues. After listing those ten plagues, we are then introduced to several rabbinic interpretations
of those plagues, but the first comments included are those of Rabbi Yehuda.

Unlike the other Sages mentioned, Rabbi Yehuda doesn’t choose to elaborate extensively about each
of the plagues; rather, he teaches us an acronym to recall the plagues in a short, concise, memorable
way. Rabbi Yehuda seems to be telling us that the most memorable ideas are clear and succinct
instead of the most verbose or extensive. What Rabbi Yehuda is teaching us is that we need to become
more accustomed to realizing the power of our words. When we are able to share important
information in a most direct and clear manner, it is more likely to be understood and received
favorably. When we are not aware of this important concept, our intended messages might get lost or
misconstrued.

This very idea of the power of speech is actually an important lesson that is also alluded to in the
Exodus story itself. The Chasidic Master Rebbe Moshe Yechiel HaLevi Epstein of Ozarov, zt’l,
makes an interesting observation in his commentary on the Hagada. The Rebbe points out that the
prime villain in the Exodus story is not simply called Melech Mitzrayim, the King of Egypt, but also
Paroh. The Rebbe taught that the word Paroh is made up of the same Hebrew letters (pay, reish, ayin,
and hay) as the words peh ra, a wicked mouth! The Rebbe wrote that inherent in the Jewish People
going forth and becoming freed from Egyptian oppression is the need to work to leave behind that
power represented by Paroh; that is, to leave behind the use of words for wicked purposes and begin
to use our words to speak appropriately and for sacred purposes.

On the Seder night, we recall the Exodus from Egypt, and we are mandated to speak with clarity of all
the miraculous events that transpired as we went free from Egypt. Each year, as we tell this sacred tale
and come together to experience leaving behind Egyptian oppression, may we also merit to emulate
this beautiful message introduced by the Rebbe of Ozarov. May the words of Torah we share on the
Seder night inspire us to realize the sacred gift that is speech and the potential redemptive power
inherent in channeling our words to inspire, bring clarity, and build unity among us.

Warmest wishes for a Chag Kasher V’Sameach. Rabbi Sam Shor
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