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In loving memory of

l"f ikcxn x"a wgvi dyn 'x
on his 13th yahrzeit, 26 Kislev 

Without him, there would be no Torah Tidbits
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This will be a combination of a halachic review, practical suggestions,

useful information, and more. Do not take anything written here as “the last word”;
if you have any doubts, check things out with your Rav.

General Pointers:
In general, one should prepare his
Chanukiya during the afternoon so
that there will not be a delay in
lighting at the proper time. This is
especially so on Friday, Erev
Shabbat-Chanuka because things get
kind of hectic as Shabbat approaches.
(And especially not so for Motza'ei
Shabbat lighting - Obviously, no
preparation for lighting after Shabbat
may be done on Shabbat).

Some have the custom of setting up
their Chanukiya in the morning for
the evening (this goes for every day -
except Shabbat, of course). This not
only serves the practical purpose of
being ready to light on time without
undue delay, but it also commem-
orates the practice in the Beit
HaMikdash called Hatavat HaNeirot,
whereby the Kohen (Gadol) tended
the Menora and prepared it in the
morning for kindling in the late, late
afternoon. Since our lighting on
Chanuka directly commemorates the
lighting of the Menora in the Beit
HaMikdash, this suggestion provides
a nice "added touch" to the mitzva
and symbolism of Chanuka lighting.

AL HANISIM is added to every
Amida and Birkat HaMazon through-
out Chanuka. (There is no reference
to Chanuka in Bracha Mei'ein
Shalosh.) 

Forgetting AL HANISIM does NOT
invalidate either the Amida or Birkat
HaMazon. That means that neither is
to be repeated because AL
HANISIM was omitted. 

However, if one realizes the
omission before the end of the
Amida, AL HANISIM can be said
right before YIHYU L'RATZON,
with the modified intro below. 

In Birkat HaMazon, an omitted AL
HANISIM becomes a HARACHA-
MAN, right before HARACHAMAN
HU Y'ZAKEINU, as follows (there
are variant texts for this)...

mi ¦q ¦p Epl̈ d ¤U£r©i `Ed ,on̈£g ©xd̈
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Tigers and Giraffes and  Hippos
and Elephants, Oh, my!

POINT Brachot (including epiigdy)
should be recited BEFORE beginning
to light the candles. This complies
with the general rule for Brachot of
Mitzva, that they be recited
immediately before performance of
the mitzva, if possible. This means,
that even on the eighth night, don't
start lighting the candles until you
finish both brachot.

POINT Opinions differ, but a com-
mon practice is to place the first
candle (or oil cup) in the right side
of the Chanukiya. 

If one lights at the doorpost, then
the first candle should be closest to
the doorpost, even if it is the left
side of the Chanukiya. 

From the second night on, the
custom (one of the customs) is to
"load" the Chanukiya from right to
left, but to light it, left to right. 

At the doorpost, one loads it from
the doorpost out, and lights it
starting with the candle closest to
the doorpost. 

Loading and lighting direction is not
crucial to the performance of the
mitzva, but there are reasons for the
various practices.

POINT The essential performance
of the mitzva of Chanuka Lights is
the lighting of a single candle each
night. The custom that we follow of
increasing the number of candles
each night is considered HIDUR
MITZVA (enhancement of the
mitzva). This is not to suggest that

anyone should follow the original
practice of (just) one candle each
night. The Jewish People "across the
board" accepted upon itself - a long
time ago - the current practice of
lighting the number of candles that
correspond to the day of Chanuka. 

One practice that has developed
because of this, is to begin reciting
HANEIROT HALALU after the first
candle is lit, while lighting the others.
Alternatively, one can wait until the
lighting is done to say HANEIROT
HALALU.

POINT One should not just light
the Chanuka candles and then go on
to business as usual, but rather one
should look at the candles for a
while, ponder G-d's miracles, spend
some time with the family talking
about the message of Chanuka and
how it relates to our time, play a
little dreidel, sing a song or two,
have a snack, have some Chanuka
fun.

POINT It is recommended to
learn some Torah, share a Dvar
Torah, have a family shiur, or
something like that, right after
candle lighting (or sometime in the
evening). The decrees of the Greeks
included a ban on learning Torah.
Our celebration of Chanuka marks
our freedom from Greek oppres-
sion, including the ability to learn
Torah in public without fear. So let's
do just that!



POINT Notice on the "Chanuka
Candle Lighting" page (centerfold)
that the word SHEL in the first
bracha is in parentheses. There is a
dispute as to whether the bracha
ends NER SHEL CHANUKA or NER
CHANUKA. One should follow his
own (or family) minhag, if you have
one. If not, ask your Rav which
wording you should use. (A third
opinion is to combine the words
with L'HADLIK NER SHEL'CHA-
NUKA.

The following comments are not
meant to encourage you to go with
the NER CHANUKA version, but
they might help explain why some
people embraced this text for the
bracha. BTW, Rinat Yisrael siddur
has NER CHANUKA. So does the
GR"A siddur, Eizor Eliyahu. Koren
siddur has NER SHEL CHANUKA.
So does T'filat Kol Peh. 

Candles for Shabbat are candles, in
the sense that they produce light
(which is their main function), heat,
fire - just like "regular" candles.
Therefore, the appropriate term for
them is NER SHEL SHABBAT,
candles of or for Shabbat. So too,
SHEL YOM TOV and SHEL YOM
HAKIPURIM. Canuka candles are
not "regular" candles. We are not
allowed to use them - not their light
nor heat nor fire. As we say, ELAH
LIR-OTAM BILAVAD, (they are)
exclusively to look at them. That's it.
They are not candles that are being
used for Chanuka. They are
CHANUKA CANDLES. Again, this is

not meant to discredit referring to
them in the bracha as NER SHEL
CHANUKA. The gemara and many
authorities since, have given the text
as NER SHEL CHANUKA. It's meant
to explain why other sources go for
the NER CHANUKA. 

Additionally, with NER CHANUKA,
the first bracha has 13 words, cor-
responding to the 13 MIDOT of
G-d's mercy. With the second
bracha also having 13 words, the
two brachot add to 26 words, 26
being the numeric value of HaShem's
name.

Indoor/Outdoor
The original place for lighting and
displaying of the Chanukiya was
outdoors at the entrance to one's
courtyard or home. 

Over many generations in exile,
where lighting outdoors was
inconvenient (weather-wise) to say
the least, and often dangerous
("neighbors"), the practice evolved
to light indoors. 

In some circumstances, the lighting
was to be done at a window, so that
the candles would be visible to
passersby in the street. In other
cases, the Chanuka lights were lit in
a conspicuous location for the
attention of the members of the
household, especially when it was
dangerous to light at the window.

Many people who have come to
Israel, still light inside, at the
window, as they had been doing in
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their countries of origin. Others
have gone back to the original
practice of lighting outdoors, which
is common in Israel - especially in
Jerusalem.

If you are considering changing any
aspect of your Chanuka candle
lighting routine, (candle to oil or vice
versa, sunset to stars-out or vice
versa, indoors to outdoors or vice
versa, window to door or vice versa,
each family member to one for the
family or vice versa...), you should
consult a Rav.

AGAIN, we remind you... These pages should
be considered a review of some - but not all -
of the many Chanuka topics. Even when
we've presented more than one opinion, there
might be others that we haven't mentioned.
We've said it often, but we repeat, it is best to
consult your Rav to clear up any doubts you
might have.

Candle lighting

The following applies to Tuesday,
December 20th, the first candle;
Wednesday, December 21st, Thurs-
day, the 22nd, Sunday, Monday, and
Tuesday, the 25th, 26th, and 27th. In
other words, the six nights of
Chanuka that are not Erev Shabbat
or Motza"Sh.

WHEN: There are two practices
as to when is the ideal time to light
Chanuka lights during the week (i.e.
except for Friday and Motza'ei
Shabbat, when Shabbat affects the
timing, as we will soon present).

Minhag Yerushalayim (which many,

but not everyone follows) is to light
with the setting of the sun. For this
year (5772), sunset (taking elevation
into account, which is what is done
for Jerusalem) ranges from 4:44pm
to 4:48pm during Chanuka week. 

We recommend using 4:45pm as
your timing for the first three
candles of Chanuka and 4:48pm for
the last three candles (remember
that Friday and Motza'ei Shabbat are
different - see further.)

Remember that this timing needs to
be slightly adjusted for other loca-
tions.

Those who light with sunset should
daven Maariv at the appropriate
time, obviously after lighting candles.

The other opinion (that of "the
rest of the world") is to light when
the "light of the sun has left the sky",
i.e. Stars-Out a.k.a. Tzeit HaKo-
chavim). Remember that there are
different opinions as to when
Stars-Out occurs. Except for Friday
and Motza'ei Shabbat, most people
will use an early-ish Stars-Out time,
in order to be closer to the sunset,
and because of Z'RIZIM MAKDIMIM,
people who are enthusiastic about



doing mitzvot, do them "right away".
5:05-5:10pm will work for this early
Stars-Out time this Chanuka (except
for Erev Shabbat & Motza"Sh). 

Those who light with Stars-Out
should light right after Maariv, unless
they have a fixed time later in the
evening for davening, in which case
they can light before.

Until when? Candles must
burn at least a half hour after
stars-out. This was the original time
period after dark that people were
still around outdoors and defined
the PIRSUMEI NISA aspect of the
mitzva. Although in our day, people
are out later than this time, the
halacha only requires the half hour
after stars-out. However, it is
recommended that one use longer
candles or more oil to extend this
time (a bit), in recognition of the
expansion of the current-day
Pirsumei Nisa time-frame. 

Let's say that one's candles should
burn at least to 6:00pm. 

(Since Rabbeinu Tam's Stars-Out is
5:50-5:55pm during Chanuka week
(this year), one might try to have his
Chanuka lights burn at least until
6:25-ish. This is not a requirement,
but it does acknowledge the differ-
ent opinions concerning Stars-Out.
Treat this as an off-the-record sug-
gestion, especially in light of the
reality that the Pirsumei Nisa time is
later into the night than it was in the
time of the Gemara.)

Anyone who lights after Stars-Out
during the week, needs candles or
oil to last at least a half hour -
preferable longer.

Friday, December 23rd

It is preferable to daven Mincha
before lighting Chanuka candles, but
one should not miss out on a minyan
to daven before lighting. 

The Israel Center has a Mincha
minyan at 12:10pm on the
Friday, Erev Shabbat Chanuka
(December 23rd) to facilitate
this.

Chanuka candles should be lit
BEFORE Shabbat candles - even if
different people are lighting each.
Count on 5-10 minutes before the
posted Shabbat lighting time; adjust
according to your household's
experience. Save Ma'oz Tzur for the
Shabbat table - it saves some time
and helps bring Chanuka to Shabbat
Chanuka.

* In Jerusalem, some follow the
practice of delaying Shabbat candle
lighting for 20 minutes (4:25pm this
year, instead of the scheduled
4:05pm) and lighting Chanuka
candles right before Shabbat candles. 

** For Maale Adumim and Petach
Tikva, for those who generally light
Shabbat candles at the Jerusalem
time, they can delay 15 minutes,
since their sunsets are about 5
minutes earlier than Jerusalem's.

Places whose Shabbat candle lighting



times are 18-22 minutes before
sunset, should keep to their posted
times.

Care should be taken when lighting
early (as on Friday, but even during
the week for a variety of reasons)
to...

[1] Never light before PLAG mincha
- use 3:40pm as the red line; it
works for the whole Chanuka this
year, In Jerusalem. For elsewhere in
Israel, either check your local
calendars or pad this time by a few
minutes. Outside of Israel, the times
are most likely to be different - a
local calendar should definitely be
consulted.

[2] Make sure the candles are
long/fat enough - or that there is
sufficient oil - to last the required
amount of time after stars-out, and
then some. They should last at least
until 5:50-6:00pm (using the later
Shabbat-out time as TZEIT), but
preferably somewhat longer (as
mentioned above).

Motza"Sh, Dec. 24th

Candles for Motza'ei Shabbat should
be set up from before Shabbat so as
not to delay the Chanuka candle
lighting any more than necessitated
by Shabbat. (This is not required by
halacha, but it is a highly desirable
thing to do, which reflects a love for
this mitzva.)

Many shuls will daven Maariv on
Motza'ei Shabbat Chanuka earlier
than usual (13-17 minutes after

sunset is an acceptable Tzeit
HaKochavim time for the reciting of
the Sh'ma - even though Shabbat is
not over yet). This allows people to
get home closer to "right after
Shabbat" and maximize the time that
Chanuka candles will be lit during
their "prime time". OBVIOUSLY,
one cannot light Chanuka candles -
or even set them up - before
Shabbat is out. But by having set up
for Motza"sh on Friday, and by
davening Maariv a little earlier, and
by hurrying home, unnecessary delay
can be avoided and the prime time
for candles can be maximized.

On the note of setting up on Friday
for Motza"Sh lighting too: Since on
Friday we will light four candles, and
we need five for Motza"Sh, you
either need a second Chanukiya for
the job, or you can set up four of
the five candles for Motza"Sh in the
blank section of the Chanukiya and
then remember to add the fifth
candle with minimal additional time.
Have your matches and helper
candles ready too from before
Shabbat.

Which goes first? Havdala
or Chanuka candles. This is a topic
that bears yearly review because of
how fuzzy our memories can
sometimes be.

TWO MITZVOT TO PERFORM
- Havdala and Chanuka candles.
By the rule of TADIR (that which is
more frequent should be done first),
havdala should be said first. And by



logic, one should "finish" with
Shabbat and then light candles for
the next day of Chanuka, which is
Sat. night / Sunday. Many authorities
hold that on Motza'ei Shabbat, one
should say havdala first and then light
Chanuka candles. This opinion is
followed by the majority of
Chanuka-candle-lighting Jews all over
the world. The Maharal (among
others) is vehement in his insistence
that we cannot possibly consider
doing something so "weekday-ish" as
lighting candles, unless we have first
said havdala. He rejects any contrary
arguments. (Even if you want to
point to the halachic permission we
have on Motza'ei Shabbat to do
certain things before havdala
(provided, of course, it is after
Shabbat time-wise and we've either
davened Maariv with ATA CHO-
NANTANU or at least said BARCH
HAMAVDIL...  - answer the phone,
for example, with Chanuka candles
the objection would be based on
instituting candle lighting as a perma-
nent task before havdala. This first
opinion objects to the formalizing of
such a weekday activity before the
havdala ceremony.

ON THE OTHER HAND...
there is a strong argument for
lighting Chanuka candles before
havdala. First of all, Shabbat is over
when it is 5:21pm (to use Jerusalem
time as an example - substitute your
location's Shabbat out time) AND
one has said Havdala in davening
(ATA CHONANTANU in the
Maariv Amida) OR at least said

BARUCH HAMAVDIL BEIN
KODESH L'CHOL. The Havdala
with wine, spices, candle, is NOT
what ends Shabbat - it is what
honors the departing Shabbat (and
permits eating and drinking). Even
so, havdala should go first, except
for one very important factor: The
prime time (and according to some
opinions, the only time) for Chanuka
candles is ticking away - namely, the
first half-hour after dark. We cannot,
of course, light Chanuka candles
when it is still Shabbat. But we
should maximize the portion of time
of the "half-hour after" once we are
allowed to light. Havdala will wait;
Chanuka candles will not. 

Therefore, the OTHER opinion is
that Chanuka candles go first and
then havdala. Remember: Shabbat
must be over - both with time and
havdala words - before one may light
Chanuka candles. 

And this procedure comes with the
additional reminder not to use the
Chanuka candles for havdala (or
even to light the havdala candle from
one of the Chanuka candle), since
one may not benefit from the
Chanuka lights, and the bracha in
havdala is specifically upon using the
light (hence the examining of
fingernails, etc.). Chanuka candles
first is the opinion of the Vilna Gaon
and many others, and is Minhag
Yerushalayim. (Remember that not
everyone in Yerushalayim follows
the practices known as Minhag Yeru-
shalayim and some people elsewhere
do.) 



So which is it? This dispute is
one of the few in halacha that is
resolved: "Whichever opinion you
follow, you have performed
correctly". Either procedure may be
followed. Family and community
custom should play a deciding role in
this issue. Again, a Rav should be
consulted, especially if one is
considering a change of his/her
practice.

Some add that those who light
outdoors should follow the custom
of lighting before havdala. Those
who light indoors can take their
pick. 

Remember: Shabbat is paramount.
In case of doubt as to whether
Shabbat is being encroached upon,
one should NOT light Chanuka
candles yet. It must be DEFINITELY
after Shabbat before lighting. But one
should not unnecessarily delay the
fulfillment of the mitzva of Chanuka
candles.

A note for Rabeinu Tam people:
Those who end Shabbat throughout
the year 72 minutes after sunset and
consider it to be the correct halachic
time, must keep it on Motza'ei
Shabbat Chanuka, even though it
means losing "prime time" for
Chanuka candles. Those who hold
Rabeinu Tam as a CHUMRA (a strict
measure, but consider the earlier
time as halachic), may end Shabbat
earlier on Motza'Sh Chanuka, in
order to fulfill the mitzva of Chanuka
candles at their better time. Check
this out with your Rav if you are not
sure what to do.

In shul, by the way, it is the universal
practice to light Chanuka candles
before saying havdala, this to
maximize Pirsumei Nisa in a situation
where everyone present will be
leaving for home shortly. 

At home, people will still be there
for the Chanuka candles, so there is
no need to light before havdala
(according to those who follow the
first opinion). 

A nice touch!

Those who say havdala first can light
the Shamash for the Chanuka
candles with the havdala candle
before extinguishing it, thus
dovetailing the two mitzvot.

Those who follow the second
opinion can light the havdala candle
from the Shamash (not one of the
Chanuka candles), thereby dovetail-
ing one mitzva into another.

On Motza'ei Shabbat, when we
light after Stars-Out, it is sufficient
for the candles to burn for half an
hour. Still, it is preferable that they
last longer. This has to do with the
fact that in our time, people are out
in the streets later than in times past
and Pirsumei Nisa (publicizing the
miracle) applies later than the
original "half-hour after stars-out".

More on timing...

If, because of one's work or travel
schedule, one has to choose
between lighting early or late, or
between lighting early or appointing



someone to light for you at the
proper time, or between lighting late
and appointing someone to light for
you at the proper time - one should
consult a Rav for a p'sak based on
how early and how late, and any
other relevant factors.

Sometimes a less-than-perfect per-
formance of a mitzva is a fine,
acceptable "second best". Some-
times, not. Lighting Chanuka candles
early or late is a poor second, at
best (except when Shabbat insists on
early or late, depending upon which
end of Shabbat is at issue). 

Lighting early lacks an element of
Pirsumei Nisa at the time of lighting -
which is when the mitzva is
performed - because a candle flame
is not eye-catching during full
daylight. 

Lighting late is not so good because
of the time-period for Pirsumei Nisa
from the days of the Gemara
remains the optimum time (and
some say the ONLY time) for the
fulfillment of the mitzva. Although
we follow other opinions, and
basically allow lighting any time of
the night, it is far less than ideal to
light late. A "good" excuse makes it
okay, but not great. 

One should consult a Rav especially
for recurring situations, such as
coming home late from work or
school, and the like. Remember that
having someone light for you is a
valid alternative to your lighting for
yourself, and sometimes it is even

the preferred alternative. Ask your
Rav.

Other matters...

Many shuls sing L’CHA DODI to the
tune of MA’OZ TZUR on Leil
Shabbat Chanuka. And, of course, at
the table, there are many Chanuka
songs to add to your usual Friday
night repertoire of Z’mirot and
songs. Remember, although Chanuka
does not require a SEUDAT
MITZVA, any meal (especially, but
not only, on Shabbat) with songs,
stories, and relevant Divrei Torah
becomes a special Chanuka Seuda.

We say Full Hallel on all 8 days
of Chanuka.

Chanuka Torah Reading
Torah reading for Chanuka is from
Parshat Naso, Bamidbar 7 (known as
Parshat HaN'si'im) and the beginning
of ch. 8. It is the portion of the
Torah that tells of the dedication
(CHANUKA) of the Mishkan during
the time of Moshe Rabeinu and the
generation that came out of Egypt.
On Chanuka, we celebrate the
rededication of the Beit HaMikdash
during the time of the Chashmo-
na'im - hence the choice of Torah
reading.

On "regular" days of Chanuka, one
Torah is read from; three people are
called to the Torah. On Rosh
Chodesh (two days, this year), two
Torahs are read from; four Aliyot
(3+1). On Shabbat Chanuka, two



Torahs; 7 Aliyot plus Maftir - see
further.

First day of Chanuka
WED 25 Kislev - December 21st

On each day of Chanuka, the
portion of the Nasi (tribal leader) of
the day will be read. On the first
day, the reading starts with the
introduction to Chanukat HaMiz-
bei'ach (the dedication of the
Mishkan) and continues to include
the day one Nasi of Yehuda
(Nachshon b. Aminadav). Specifically,
for the first Aliya, we read the
11-pasuk intro with the allocation of
wagons and oxen to the Levi families
for carrying the parts of the
dismantled Mishkan (except for
K'hat, which carries the sacred
vessels on their shoulders). Some
communities begin with the 6-pasuk
portion of Birkat Kohanim which
immediately preceeds parshat
HaNesi'im. This is appropriate
because the battles and dedication of
the Second Beit HaMikdash, which
we celebrate with Chanuka, was
done by the Kohein family of
Chashmona'im.

The portion of each day's gifts from
the Nesi'im is made up of 6 p'sukim,
which are divided on the first day
between the second and the third
Aliyot.

2nd day of Chanuka
THU 26 Kislev - Dec. 22nd

The 6-pasuk portion of Netanel b.
Tzu'ar of Yissachar is read. First half

(3 p'sukim) for the Kohein, second
half (3 p'ukim) for a Levi, and the full
6 p'sukim are repeated for the
Yisrael. (In Chutz La'Aretz, instead
of repeating day two, the 6 verses of
day three are read for the third
Aliya.)

3rd day of Chanuka
FRI 27 Kislev - Dec. 23rd

One Torah, 3 people. The 6-pasuk
portion of Zevulun's Eliav b. Cheilon
is read. Same pasuk breakdown as
the 2nd day: 3 + 3 + 6 (repeated).

Shabbat Chanuka
4th day, 28 Kislev - Dec. 24th

[When Chanuka runs from Friday to
Friday (10.1% of the time), Shabbat
Chanuka is Vayeishev. Last time this
happened was 11 years ago; next
scheduled is 9 years from now.]

[When Chanuka runs from Shabbat
to Shabbat, then Vayeishev is the
first Shabbat Chanuka and Mikeitz is
the second Shabbat Chanuka (18.4%
frequency - last time was 2 years
ago; next scheduled for 15 years
from now.)]

In all other cases (71.5%, including
this year), there is one Shabbat
Chanuka and we read Parshat
Mikeitz.

This year, we read Parshat Mikeitz in
the first Torah - 7 Aliyot, as usual
for Shabbat. Then, in a second
Torah, we read the 6-pasuk portion
of Reuven's Elitzur b. Sh'dei-ur for
the Maftir (day 4 of Chanuka).



Word of the Month for MIKEITZ
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The molad is on Sunday, December 25th, 7h 20m 17p
On the clock, that's about 7:00am Israel Winter Time

In Rambam notation, the molad is fry:bi '`
The actual (astronomical) molad is Motza"Sh 8:07pm
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The Haftara, which is exactly the
same as the one for Parshat
B'haalot'cha, is from the book of
Zecharia and includes the descrip-
tion of a vision of a golden Menora.
It ends with a message that is as
fresh today as it ever has been. "Not
through armies and not through
might , but through My (HaShem's)
spirit..." 

Yes, we need an army, and tanks and
planes, etc. etc. But our ultimate and
foolproof weapon against our
enemies is the spirit of G-d which
we are granted when we remain
faithful to HaShem, keep His Torah
and Mitzvot, and live by His values.

We bench Rosh Chodesh Tevet,
which will be on Yom Rishon and
Yom Sheini (Monday and Tuesday,
December 26-27). See below.

5th day of Chanuka
SUN 29 Kislev - Dec. 25th

One Torah, 3 people. The 6-pasuk
portion of Shimon's Sh'lumi'el b.
Tzurishadai is read. Same pasuk
breakdown: 3 + 3 + 6 (repeated).

6th and 7th days
MON/TUE, 30 Kislev, 1 Tevet -
Dec. 26 & 27 - Rosh Chodesh

Two Torahs are used. In the first
one we call three people to the
Rosh Chodesh reading from Parshat
Pinchas. (We don't need to repeat a
pasuk or two as we would on just a
weekday Rosh Chodesh.) In the
second Torah, we read the portion
of the tribal leader of the day. Total
number of Aliyot is 4, as for every
Rosh Chodesh (and Chol HaMoed).

8th day of Chanuka 
WED 2 Tevet - December 28th

ZOT CHANUKA: First and second
Aliyot split the Nasi's portion of the
8th day, Gamliel b. P'datzur of
Menashe.

For the third Aliya, we read the
portions of days 9, 10, 11, and 12,
and then the summary of the gifts
from all twelve days, and then the
first part of B'haalot'cha, the portion
of the Menora. The name ZOT
CHANUKA comes from the Torah
reading. 



The Mystical Message of the Chanuka Dreidel
Guest article by Rabbi Ephraim Sprecher Dean of Students, Diaspora Yeshiva

Mazal Tov to Cyril & Golda
Simkins and family on the

birth of a grandson

Chanuka commemorates our victory
over the Syrian-Greeks and the
Hellenists - Jews who betrayed their
own people in order to curry favor
with the Gentiles. Not much has
changed in this respect in almost
2200 years. The battle continues. We
cleaned up and purified the Beit
HaMikdash, but were we truly
liberated? The Greeks were ousted
from our land, but were they ousted
from our minds? What light did the
Menora provide that proved that the
battlefield victories warranted an
annual celebration for the remainder
of Jewish history, despite the Holy
Temple's destruction?

Our Sages make a strange statement
about the Greeks. They inform us
that Greece - a nation noted for its
scholars, wisdom, and academics - is
the image of darkness (B'reishit
Rabba 2:4). We, a people with great
appreciation for the intellectual, find
this baffling. 

The Baal Shem Tov provides an
explanation that is as simple as a
dreidel of Chanuka.

All of creation is a rotating wheel, a
dreidel. Things constantly change,
cycle, revolve and become trans-
formed. This is because all things, no
matter what they are made of, have
one root. Before they manifest as
they are, they pass through an

interface known as "hyle" (Ramban
on B'reishit 1:1). A person's roles
also change over time, providing and
dominating one day, receiving and
following the next. Nations, too, rise
and fall.

Why do we play with a dreidel on
Chanuka? Because – like Chanuka,
the dreidel parallels the concept of
the Beit HaMikdash, which spun
things around in a number of ways. It
manifested the concept of the
revolving wheel by being the home
of the Sh'china while its design was
simultaneously engraved on high
(Tanchuma, Pikudei 1; Zohar 1:80b).

Additionally, it somehow limited the
Divine presence of a transcendental
G-d to a physical space. As Shlomo
HaMelech put it, "Behold the
Heavens, and the Heaven of Heavens
cannot contain You, how much less
this Temple?!" (Melachim alef 8:27).

Furthermore, it is impossible to
rationally explain how flesh-and-
blood human beings can influence
spiritual realms and how a sacrificial
animal can produce "a sweet savor"
(B'reishit 8:21, Sh'mot 29:18) to G-d.



A look at Chanuka from

Yet, G-d did constrict His presence to
the Beit HaMikdash and did accept
sacrifices as "a sweet savor". By
doing so, G-d debunked the Greek
model of rational philosophy, with
the Beit HaMikdash – as we do with
the dreidel.

The Greeks are "darkness" because
the rational mind (or rather, the
insistence to be rational always),
limits one's possibilities. One
becomes stuck, "engraved on the
horn of an ox", and one can no longer
think out of the box. As Jews, we
must always bear in mind that G-d
has reasons that our Reason cannot
know. As G-d says "For MY
thoughts are not your thoughts and

your ways are not MY ways."
(Yeshayahu 55:8). This is why we
dare not despair, even in the longest
darkest, tragic periods of personal
and national life. This is what
enabled the Maccabees to undertake
the struggle to fight the spiritual
darkness against all odds.

The essential quality of the ultimate
Redemption which we await is that
of the Beit HaMikdash, the revolving
wheel, the dreidel, when we will see
and know that, in fact, all is one; that
G-d is One and G-d's Name is One
(Zechariah 14:9). May we soon see
the arrival of the Mashiach, the
rebuilding of the Holy Temple and
the redemption of the Jewish People. 

Chanuka - the unlikely festival
Probably no one could have
predicted the festival of Chanuka.

You could predict Pesach; slaves
eventually become free, and sooner
or later there would have been an
Exodus. One could have predicted
Shavu’ot; a people that gains its
freedom cannot manage for long
without a constitution and charter.

But one might have thought that
Chanuka would never have been
needed. After all, Antiochus was a

pagan, and paganism is by nature
tolerant; it deems one person’s god
as good as another’s.

Why then did Antiochus try so hard
to eradicate Judaism, and in the
process make Chanuka necessary?
Because an “anything goes” laissez-
faire policy is not really as demo-
cratic as it seems. No, says Judaism,
it is democracy gone mad. If one god
is as good as another then all are
nothing, and Judaism cannot cope
with this. The Jewish view is that



there can be only one valid God, and
He must be unique.

Judaism also cannot cope with an
ethic in which right and wrong are
matters of opinion and you can
basically invent any standards you
like; it insists that civilisation cannot
survive without eternal, immutable
moral principles.

It cannot cope with a lifestyle in
which holiness or hedonism are
equally legitimate; the only valid way,
in the Jewish point of view, is that of
holiness and decency.

It cannot cope with the thought that
all ideas are as good as one another,
or all days are the same as each
other, or all foods are equally
acceptable.

That is why Matityahu had no choice
but to raise the Hasmonean banner
of revolt against Antiochus, and to
proclaim, “Whoever is on the Lord’s
side, come to me!”

Not that an act of moral courage like
this will always make you popular.
But Rav Soloveitchik says that there
are two types of heroism – a strong
person who does mighty deeds, and
a person who even without much
physical strength or stamina is
prepared to do what others regard
as absurd and inexpedient: to stand
up for principle.

But this, in turn, must be done
judiciously and carefully, without
ever humiliating or ridiculing the
other person’s point of view. You

may be right that you are right, but
the way to handle disagreement is
with respect for the human dignity of
the other person and the ability to
try to persuade logically and never
squash or, God forbid, physically
threaten anyone else. People who
differ should be capable of creative
engagement with derech eretz and
dignity.



The Triumph of Mordechai

Whether it is the melody or the
words, Ma’oz Tzur is top of the
pops. Fortunately, we know who
wrote it - a medieval Ashkenazi poet
called Mordechai. The initial letters
of the verses yield his name...

Which Mordechai? It cannot be the
Biblical Mordechai, but it may be
Mordechai ben Yitzchak, author of
the Shabbat song, Mah Yafit - “How
beautiful and pleasant you are (O
Sabbath)”. This poem also has a
“Mordechai” acrostic and a some-
what similar style.

Both poems date from the 13th or
early 14th century, an age of grave
suffering for Jews. Both address the
problem of being a Jew at a time of
persecution - one in forthright
appeal to God to save His nation,
the other in quiet encouragement to
Jews to maintain their love for their
tradition.

This is the dual message of Judaism
in times of difficulty - have faith in
God and faith in ourselves.



Chanuka Candle Lighting
KAVANA: One should have in mind to fulfill the Rabbinic
Mitzva (with Torah backing) of NER CHANUKA plus the HIDUR
MITZVA of the extra candles (each night after the first). 

One should acknowledge G-d and thank Him for the Chanuka
miracles in particular, and for all His miracles and kindnesses in
general.

,ml̈Frd̈ K¤l«¤n Epi«¥dŸl|¡̀  'd dŸ ©̀  KExÄ
eiz̈F §v ¦n §A Ep «Ẅ §C ¦w x ¤W£̀

 x¥p wi ¦l §c ©d §l Ep«Ë ¦v §e(l ¤W).dM̈ªp£g 

,ml̈Frd̈ K¤l«¤n Epi«¥dŸl|¡̀  'd dŸ ©̀  KExÄ
.d¤G ©d o ©n§f ©A m ¥dd̈ mi ¦nÏ ©A Epi«¥zFa£̀ ©l mi ¦Q ¦p dÜr̈ ¤W

On the first night add
,ml̈Frd̈ K¤l«¤n Epi«¥dŸl|¡̀  'd dŸ ©̀  KExÄ
.d¤G ©d o ©n§G ©l Ep«r̈i ¦B ¦d §e Ep«n̈ §I ¦w §e Ep«ï¡g ¤d ¤W

) Ep §g©p£̀  ElN̈ ©d zFx¥P ©dorl©r §e mi ¦Q ¦p ©d l©r mi ¦wi ¦l §c ©n (Ep ῭  
z̈i «¦Ur̈ ¤W ,zFng̈ §l ¦O ©d l©r §e zFrEW §Y ©d l©r §e zF`l̈ §t ¦P ©d
Li«¤p£dŸk i ¥c §i l©r ,d¤G ©d o ©n§G ©A m ¥dd̈ mi ¦nÏ ©A Epi«¥zFa£̀ ©l
W ¤c «Ÿw ElN̈ ©d zFx¥P ©d dM̈ªp£g i ¥n §i z©pFn §W lk̈ §e .mi ¦WFc §T ©d
mz̈F` §x ¦l `N̈ ¤̀  ,m ¤dÄ W ¥O ©Y §W ¦d §l zEW §x Ep«l̈ oi ¥̀ §e ,m ¥d
Li«¤Q ¦p l©r lFcB̈ ©d L §n ¦W §l l¥N ©d §lE zFcFdl i ¥c §M ,cä §l ¦A

.L«¤zr̈EW §i l©r §e Li«¤zF` §l §t ¦p l©r §e



n̈ , ©g«¥A ©W §l d ¤̀ p̈ L §l i ¦zr̈EW §i xEv fFr
 , ©g«¥A©f §p dc̈FY mẄ §e i ¦zN̈ ¦t §Y zi ¥A oFM ¦Y

 , ©g«¥A©p §n ©d xS̈ ¦n ©g«¥A §h ©n oi ¦kŸ z¥r §l
 . ©g«¥A §f ¦O ©d z ©Mªp£g xFn§f ¦n xi ¦W §A xŸn §b ¤̀  f ῭

ẍ,dN̈ ¦k i ¦gŸM oFbï §A i ¦W §t©p dr̈ §aÜ zFr
,dl̈ §b¤r zEk §l ©n cEA §r ¦W §A i ¦W «Ÿw §A Ex §x ¥n i©I ©g

,dN̈ ªb §Q ©d z ¤̀  `i ¦vFd dl̈Fc §B ©d Fcï §aE
.dl̈Ev §n ¦A o ¤a«¤̀ §k Ec §xï Fr §x©f lk̈ §e dŸr §x ©R li ¥g

§C,i ¦Y §h «©wẄ Ÿ̀l mẄ m©b §e i ¦p«©̀ i ¦a¡d FW §cẅ xi ¦a
 ,i ¦Y §c«©ar̈ mi ¦xf̈ i ¦M ,i ¦p«©l §b ¦d §e U¥bFp `äE

 ,i ¦Y §x«©ar̈ ¤W h©r §n ¦M i ¦Y §k«©qn̈ l©r «©x oi¥i §e
 .i ¦Y §r «ẄFp mi ¦r §a ¦W u ¥w §l ,l ¤aÄ ªx §f ,l ¤aÄ u ¥w

§M ,`z̈ «c̈ §O ©d o ¤A i ¦bb̈£̀  W¥T ¦A WFx §A z ©nFw zŸx
,dz̈«Ä §W ¦p Fzë£̀ ©b §e W¥wFn §lE g ©t §l FN dz̈ §i §d ¦p §e

,z̈i «¦gn̈ Fn §W a¥iF` §e ,z̈`«¥V ¦p i ¦pi ¦n §i W Ÿ̀x
.z̈i«¦lŸ u¥rd̈ l©r eip̈ï §p ¦w §e eip̈Ä aŸx

§i ,mi ¦P ©n §W ©g i ¥ni ¦A i©f£̀  i ©lr̈ Ev §A §w ¦p mi ¦pë
,mi ¦pn̈ §X ©d lM̈ E` §O ¦h §e i©lC̈ §b ¦n zFnFg Ev §xẗE

,mi ¦P ©WFX©l q¥p dÜ£r©p mi ¦P ©w §p ©w x ©zFP ¦nE
.mi ¦pp̈ §xE xi ¦W Er §aẅ dp̈Fn §W i ¥n §i dp̈i ¦a i¥p §A

£g sFU§f ©rFxẅ ,dr̈EW §i ©d u ¥w a ¥xẅ §e L «¤W §c
,dr̈Ẅ §xd̈ dÖ ª̀ ¥n Li «¤cä£r m ©C z ©n §w ¦p mŸw §p

 ,dr̈ẍd̈ i ¥ni ¦l u ¥w oi ¥̀ §e ,dr̈EW §i ©d Ep«N̈ dk̈ §x ῭  i ¦M
.dr̈ §a ¦W mi ¦rFx Ep«l̈ m ¥wd̈ oFn §l ©v l¥v §A oFn §c ©̀  d ¥g §C



�&

Shir shel Yom for Chanuka
According to MINHAG YERUSHALAYIM (MY - mostly based on
minhagim of the GR"A, brought to Eretz Yisrael by his students and
followers over 200 years ago), there is a special chapter of T’hilim said on
each day of Chanuka (Ps.30) which preempts the regular Shir shel Yom.
That is, except for Shabbat. Shabbat’s perek, 92, is said on Shabbat
Chanuka, not 30. The chapter for Rosh Chodesh (104) trumps that of
Chanuka, and even that of Shabbat. The following chart covers all possible
arrangements of Chanuka in our fixed calendar. For this year, 5772, use
the row marked with the pointing finger.

yr. code % total        

gat
gan

5.7
5.8 11.5% SUN

30
MON

30
TUE
30

WED
30

THU
30

FRI
104

uwn
92

SUN
30

yat
yan
kbt
kbn

11.8
4.7
6.2
5.2

27.9% MON
30

TUE
30

WED
30

THU
30

FRI
30

 uwn 
  104

SUN
104

MON
30

kdt 18.1
22.0

WED
30

THU
30

FRI
30

uwn
92

SUN
30

MON
104

TUE
104

WED
30

gdn 3.9 % WED
30

THU
30

FRI
30

uwn
92

SUN
30

MON
104

TUE
30

WED
30

ydt
ydn

3.3
6.7 10.0% THU

30
FRI
30

uwn
92

SUN
30

MON
30

TUE
104

WED
104

THU
30

gft
gfn

4.3
5.8 10.1% FRI

30
ayie
92

SUN
30

MON
30

TUE
30

WED
104

THU
30

FRI
30

yft
yfn

13.7
4.7 18.4% ayie

92
SUN

30
MON

30
TUE
30

WED
30

THU
104

FRI
104

uwn
92

NOTE: 

Example: Those who follow Minhag Yerushalayim, will say only Psalm 30
on the first day of Chanuka. They will not say the Psalm for Wednesday.
According to Ramban (and others), referring to Wednesday as YOM
R'VI'I B'SHABBAT is a fulfillment of ZACHOR ET YOM HASHABBAT
L'KAD'SHO, Remember the Shabbat day to sanctify it. Therefore, those
who follow MY, should also declare each day:

HAYOM YOM so-and-so B'SHABBAT



T'hilim 30 is the introduction to P'sukei D'Zimra (or the bridge
between Korbanot and P'sukei D'Zimra) and is said by some not only at
the end of Shacharit on Chanuka, but also at the end of Maariv and/or at
candle-lighting. (According to the GR"A, it is not said every day before
xn`y jexa.) This year, we say it on WED, THU, FRI, SUN, and WED.

Ÿ §g«©O ¦U Ÿ̀l §e ,i ¦p «z̈i ¦N ¦c i ¦M 'd L §n ¦nFx£̀  :c ¦ec̈ §l z ¦i«©A ©d z ©Mªp£g xi ¦W xFn§f ¦n
lF` §W o ¦n z̈i«¦l¡r ¤d 'd :i ¦p«¥̀ R̈ §x ¦Y ©e Li«¤l ¥̀  i ¦Y §r«©E ¦W ,id̈Ÿl'¡̀  'd :i ¦l i ©a §i «Ÿ̀
i ¦M :Fy §cẅ x ¤k«¥f §l EcFd §e ,eic̈i ¦q£g 'd©l Ex §O©f :xFa i ¦c §xÏ ¦n i ¦p «©zi ¦I ¦g ,i ¦W §t©p
i ¦Y §x«©n ῭  i ¦p£̀ ©e :dP̈ ¦x x ¤w «ŸA©l §e ,i ¦k«¤A oi ¦lï a ¤x«¤rÄ ,FpFv §x ¦A mi ¦I ©g ,FR ©̀ §A r©b «¤x
Ÿ §x«©Y §q ¦d ,fŸr i ¦x §x ©d §l dŸ §c«©n¡r ¤d L §pFv §x ¦A 'd :ml̈Fr §l hFO ¤̀  l ©A ,i ¦e §l ©W §a
r ©v«¤A d ©n :oP̈ ©g §z ¤̀  ip̈Ÿc'£̀  l ¤̀ §e ,`ẍ §w ¤̀  'd Li«¤l ¥̀  :ld̈ §a ¦p i ¦zi«¦id̈ ,Li«¤pẗ
,i ¦p«¥Pg̈ §e 'd r ©n §W :L«¤Y ¦n£̀  ci ¦B©i£d xẗr̈ L §cFi£d ,z ©g«ÿ l ¤̀  i ¦Y §c ¦x §A ,i ¦nc̈ §A
i ¦p «¥x §G ©̀ §Y ©e i ¦T ©U Ÿ §g«©Y ¦R ,i ¦l lFgn̈ §l i ¦c §R §q ¦n Ÿ §k«©td̈ :i ¦l x¥fŸr d¥i¡d 'd

:‚ ¤cF` ml̈Fr §l i ©dŸl'¡̀  'd ,mŸC ¦i Ÿ̀l §e cFak̈ L §x ¤O©f §i o ©r«©n §l :dg̈ §n ¦U

Psalm 92: For Shabbat Chanuka

:ẄC§w¦O©d zi ¥a§A mi ¦x§nF̀  m¦I ¦e§l ©d Eid̈ FA¤W ,W¤c «Ÿw z©A©W mFi mFI©d

:oFi §l¤r L §n ¦W §l x ¥O©f §lE 'd©l zFcŸd §l aFh :zÄ ©X ©d mFi §l xi ¦W xFn§f ¦n
i¥l£r l¤a«p̈ i ¥l£r ©e xFUr̈ i¥l£r :zFli¥N ©A L §zp̈En¡̀ ¤e L «¤C §q ©g x ¤w «ŸA ©A ci ¦B ©d §l
El §cB̈ d ©n :o¥P ©x£̀  Li «¤cï i ¥U£r ©n §A L«¤l¢rẗ §A 'd i ¦p«©Y §g ©O ¦U i ¦M :xFP ¦k §A oFiB̈ ¦d
Ÿ̀l li ¦q §kE rc̈¥i Ÿ̀l x©r«©A Wi ¦̀  :Li«¤zŸa §W §g ©n Ew §nr̈ cŸ̀ §n 'd Li«¤U£r ©n

o ¤e«῭  i ¥l£r «ŸR lM̈ Evi«¦vÏ ©e a ¤U«¥r Fn §M mi ¦rẄ §x ©g «Ÿx §t ¦A :z Ÿ̀f z ¤̀  oi ¦aï
d¥P ¦d i ¦M 'd Li«¤a §iŸ̀  d¥P ¦d i ¦M :'d ml̈Ÿr §l mFxn̈ dŸ ©̀ §e :c©r i ¥c£r mc̈ §nẌ ¦d §l
i ¦zŸN ©A i ¦p §x ©w mi ¥̀ §x ¦M m ¤x«Ÿ ©e :o ¤e«῭  i ¥l£r «ŸR lM̈ Ec §xR̈ §z ¦i Ec«¥a Ÿ̀i Li«¤a §iŸ̀
:ip̈ §f ῭  dp̈ §r«©n §W ¦Y mi ¦r ¥x §n i ©lr̈ mi ¦nT̈ ©A iẍEW §A i ¦pi¥r h¥A ©Y ©e :op̈£r ©x o ¤n«¤W §A
zFx §v ©g §A 'd zi ¥a §A mi ¦lEz §W :d¤B §U ¦i oFpä §N ©A f ¤x«¤̀ §M gẍ §t ¦i xn̈Ÿ ©M wi ¦C ©v
ci ¦B ©d §l :Ei §d ¦i mi ¦P©p£r ©x §e mi ¦p ¥W §C däi ¥U §A oEaEp §i cFr :Egi «¦x §t©i Epi«¥dŸl'¡̀

.FA dz̈«l̈ §e ©r Ÿ̀l §e i ¦xEv 'd xẄï i ¦M



Psalm 104: Rosh Chodesh Tevet - This year, Monday and Tuesday

xF` d ¤h «Ÿr :Ÿ §W«äl̈ xc̈d̈ §e cFd cŸ̀ §n Ÿ §l «©cB̈ i ©dŸl'¡̀  'd ,'d z ¤̀  i ¦W §t©p i ¦k §xÄ
mi ¦ar̈ mV̈ ©d eiz̈FI ¦l£r m ¦i«©O ©a d ¤xẅ §n ©d :dr̈i ¦x §i ©M m ¦i «©nẄ d ¤hFp dn̈ §l ©V ©M
:h ¥dŸl W ¥̀  eiz̈ §xẄ §n zFgEx eik̈ ῭ §l ©n d ¤UŸr : ©gE «x i ¥t §p ©M l©r K¥N ©d §n ©d EaEk §x
l©r ,Fzi ¦Q ¦M WEa §N ©M mFd §Y :c¤rë ml̈Fr hFO ¦Y l ©A d̈i«¤pFk §n l©r u ¤x«¤̀  c ©q«ï
mi ¦xd̈ El£r©i :oEf ¥tg̈¥i L §n©r ©x lFw o ¦n oEqEp §i L §zẍ£r©B o ¦n :m ¦i «n̈ Ec §n©r©i mi ¦xd̈
l ©A oExŸa£r©i l ©A Ÿ §n «©U lEa §B :m ¤dl̈ Ÿ §c«©qï d¤f mFw §n l ¤̀  ,zFrẅ §a Ec §x¥i
:oEk¥N ©d §i mi ¦xd̈ oi ¥A mi ¦lg̈ §P ©A mi ¦pï §r ©n ©g«¥N ©W §n ©d :u ¤x«῭ d̈ zFQ ©k §l oEa ªW §i
oFM §W ¦i m ¦i «©nẌ ©d sFr m ¤di¥l£r :m ῭ n̈ §v mi ¦̀ ẍ §t Ex §A §W ¦i ic̈Ü Fz §i ©g lM̈ Ew §W©i
r ©A §U ¦Y Li «¤U£r ©n i ¦x §R ¦n eiz̈FI ¦l£r ¥n mi ¦xd̈ d ¤w §W ©n :lFw Ep §Y ¦i mi ¦̀ ẗ¢r oi ¥A ¦n
o ¦n m ¤g«¤l `i ¦vF «d §l mc̈ ῭ d̈ z ©cŸa£r©l a ¤U«¥r §e dn̈ ¥d §A©l xi ¦vg̈ ©gi «¦n §v ©n :u ¤x«῭ d̈
yFp¡̀  a ©a §l m ¤g«¤l §e o ¤n «Ẅ ¦n mi ¦pR̈ li ¦d §v ©d §l yFp¡̀  a ©a §l g ©O ©U §i o ¦i«©i §e :u ¤x«῭ d̈
Ep«¥P ©w §i mi ¦x¢R ¦v mẄ x ¤W£̀  :rḧp̈ x ¤W£̀  oFpä §l i¥f §x ©̀  'd i ¥v£r Er §A §U ¦i :cr̈ §q ¦i
:mi ¦P ©t §W©l d ¤q §g ©n mi ¦rl̈ §q mi ¦l¥r §I ©l mi ¦dŸa §B ©d mi ¦xd̈ :Dz̈i ¥A mi ¦WFx §A dc̈i ¦q£g
FA dl̈ §i«l̈ i ¦d §i «¦e K ¤y «Ÿg z ¤W«Ÿ :F`Fa §n r ©cï W ¤n«¤W mi ¦c£rFn §l ©g «¥xï dÜr̈
:ml̈ §k ῭  l ¥̀ ¥n W¥T ©a §lE s ¤x«Ḧ ©l mi ¦b£̀ŸW mi ¦xi ¦t §M ©d :x©r«ï Fz §i ©g lM̈ UŸn §x ¦z
Fl¢rẗ §l mc̈ ῭  `¥v¥i :oEvÄ §x ¦i mz̈ŸpFr §n l ¤̀ §e oEt ¥q ῭ ¥i W ¤n«¤W ©d g ©x§f ¦Y
d ῭ §ln̈ z̈i «¦Ur̈ dn̈ §kg̈ §A mN̈ ªM 'd Li «¤U£r ©n EA ©x dn̈ :a ¤x«r̈ i ¥c£r Fzc̈Ÿa£r©l §e
zFI ©g xR̈ §q ¦n oi ¥̀ §e U ¤n «¤x mẄ ,m ¦i «c̈ï a ©g §xE lFcB̈ mÏ ©d d¤f :L«¤pï §p ¦w u ¤x«῭ d̈
mN̈ ªM :FA w ¤g«©U §l Ÿ §x«©vï d¤f oz̈ï §e ¦l oEk¥N ©d §i zFI ¦p¢̀  mẄ :zFlŸc §B m ¦r zFP ©h §w
L §cï g ©Y §t ¦Y oEhŸw §l ¦i m ¤dl̈ o ¥Y ¦Y :FY ¦r §A ml̈ §k ῭  z ¥zl̈ oEx ¥A ©U §i Li«¤l ¥̀
mẍẗ£r l ¤̀ §e oErë §b ¦i mg̈Ex s ¥qŸY oEl ¥dÄ ¦i Li«¤pR̈ xi ¦Y §q ©Y :aFh oEr §A §U ¦i
ml̈Fr §l 'd cFa §k i ¦d §i :dn̈c̈£̀  i¥p §R W ¥C ©g §zE oE` ¥xÄ ¦i L£gEx g©N ©W §Y :oEaEW §i
dẍi ¦W ῭  :Ep «Ẅ¡r¤i §e mi ¦xd̈ ¤A r©B ¦i cr̈ §x ¦Y ©e u ¤x«῭ l̈ hi ¦A ©O ©d :eiÜ£r ©n §A 'd g ©n §U ¦i
:'d ©A g ©n §U ¤̀  i ¦kŸp ῭  i ¦gi ¦U eil̈r̈ a ©x¡r¤i :i ¦cFr §A i ©dŸl'`¥l dẍ §O©f£̀  iÏ ©g §A 'd©l
 :DïEl §l ©d 'd z ¤̀  i ¦W §t©p i ¦k §xÄ mp̈i ¥̀  cFr mi ¦rẄ §xE u ¤x«῭ d̈ o ¦n mi ¦̀ Ḧ ©g EO«©Y ¦i

Note: Many do not follow the One-Psalm-a-Day custom of MY. Some will add
the Chanuka Psalm (and Rosh Chodesh Psalm) to the regular Psalm of the day.
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The Highest Love
Adapted from Ein Ayah v.III on Shabbat 21b (2:7)

Is there something idealistic and holy
in loving the Jewish people?

Or is this just another form of
nationalism, an emotion far less
noble than a universal love for all
peoples?

Chanuka Lights
The minimal obligation during
Chanuka is to light one candle each
night of the holiday. The academies
of Hillel and Shamai, however,
disagreed as to the optimal way to
light:

The school of Shamai ruled that the
most punctilious individuals (Mehad-
rin min HaMehadrin) light eight lights
on the first day, and the number of
lights decreases each day. But the
school of Hillel ruled that they
should light one light on the first day,
and the number of lights increases
with each passing day. (Shabbat 21b)

What is the reasoning behind each
opinion? The Talmud explains that
Beit Shamai compared the Chanuka
lights to the bull offerings on
Succoth, which decrease in number
on each successive day of the
holiday. Beit Hillel, on the other
hand, followed the dictum that “In

holy matters, one should increase
and not detract.”

Is there a deeper philosophical basis
for this disagreement? And what is
the connection between Chanuka
and the Succot offerings?

The Jewish Home
The conflict between the Maccabees
and the Hellenists was not just a
military struggle for political inde-
pendence. The essence of the
conflict was ideological, a clash
between widely divergent cultures.
Greek culture emphasized the joys
of life, physical pleasures, and the
uninhibited expression of human
imagination in art and literature. As a
result, the Hellenists fought against
the Torah of Israel, with its focus on
purity and sanctity.

One aspect of the mitzva of lighting
Chanuka lights is quite unusual.
Unlike most mitzvot, the obligation
to light is not on the individual but
on the home (ish uveito). Only if one
wishes to fulfill the mitzva more fully
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does every member of the
household light. Why is this?

The average Jew may not exemplify
the ideals and beliefs of the Torah in
his everyday life. But in his family life,
one may sense the special light of
Israel. Purity, modesty, and other
holy traits are manifest in every
Jewish home faithful to a Torah
lifestyle. Therefore, the basic obliga-
tion of Chanuka lights - which
represent Judaism’s victory over the
corrupting influences of Greek cul-
ture - is not on the individual, but
the home: “ish uveito”.

The Mehadrin
There are, however, righteous
individuals whose personal life does
in fact exemplify the sanctity of
Torah. They are suitable to be
Mehadrin, each one lighting his own
Chanuka light, since the light of
Torah accompanies them in all of
their actions. It is about these holy
individuals and the spiritual light they
project that the Torah writes, “And
all the peoples of the world will
realize that God’s Name is called
upon you and they will be in awe of
you” (D'varim 28:10).

Finally, there is a third level, even
higher - the Mehadrin min
HaMehadrin.

These are selfless individuals whose
efforts are not for their own
personal welfare, not even for their
own spiritual elevation. Rather, they
aspire to fulfill God’s Will in the
world. The miracle of Chanuka
inspires these elevated individuals to
pursue their lofty goal, and they light
accordingly, increasing (or decreas-
ing, according to Beit Shamai) the
number of lights each day.

The Universalistic Approach

Yet we may ask: what is God’s Will?
What is the ultimate goal of
creation?

This question is at the heart of the
disagreement between the schools
of Hillel and Shamai.

The Mehadrin min HaMehadrin may
follow one of two paths. The first is
to meditate on God’s Will by
considering the multitudes of
peoples and nations that God
created. For what purpose did God
create all of these souls stamped in
His Divine image? Surely God
intended that ultimately they will be
elevated, raised from the depths of
ignorance and brought to the level of
the righteous who delight in God
and His goodness.

According to this view, the mission
of the Jewish people is to inspire all
nations to strive for Divine enlight-
enment and a life of holiness. The
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ultimate purpose in keeping the
Torah and its mitzvot is not to
elevate the Jewish people, but for
the more universal goal of benefiting
all of humanity.

The focus of one’s life should not be
love of one’s people but love of God
and His Torah, for the Torah
encompasses the true goal of
elevating all of humanity, and love of
Israel is merely a means to this end.

Love for the Nation
The second approach agrees that
any form of self-love is unsuitable to
be one’s highest goal, even if it is
love of one’s own people. Rather,
we should love that which is good

for its own sake. We should strive
to advance that which is the highest
and loftiest. Since the Jewish people
are blessed with a special segula, an
intrinsic quality of holiness, they have
the potential to attain the highest
state, and they will remain the focus
of all spiritual life even after the
elevation of the other nations of the
world.

Love of Israel is thus a true value of
Torah, since the ultimate goal will
always be the elevation of Israel. The
purpose of creation is not measured
in quantity but in quality, and the
Jewish people will always retain a
unique advantage due to their segula
quality.

The School of Shamai
How do these two approaches
relate to the disagreement between
Beit Hillel and Beit Shamai?

The universalistic outlook sees
Israel’s mission as an agent of
change, inspiring all peoples to form
a harmonious society living a life of
righteousness and sanctity. Over
time, the plurality of diverse national
characteristics will diminish as they
absorb the ever-brighter light of
truth. As the nations are drawn to
the holiness of Torah, their unique
ideologies and traits will become less
distinct. This is the approach of Beit
Shamai, who taught to progressively
reduce the number of Chanuka lights
until there remains but a single
resplendent light.
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BE CREATIVE!

This view sees the story of Chanuka
as a milestone in a long historical
process. The confrontation with
Greek culture and the subsequent
victory of Israel brought about a
greater interaction and influence of
Israel upon the nations. The struggle
with Hellenism significantly increased
the world’s familiarity with the
Torah’s teachings. Thus it is fitting
that the lights of Chanuka should
reflect the historical process of the
world’s progressive elevation and
unification.

The Opinion of Beit Hillel
Beit Hillel certainly concurred with
this universal mission of the Jewish
people. But is Israel merely a tool to
elevate the rest of the world? The
true goal of the Torah is to establish
the highest level of sanctified life
possible - and that can only be
attained through the intrinsic segula
quality of Israel.

While the Jewish people appear to
suffer from spiritual decline over
time, the inner holiness of Israel can
only be properly measured if we
take into account all the generations
over time. Every generation that
affirms Israel’s special covenant with
God, despite the pressures of
persecution and exile, contributes to
the overall segula of this unique
people.

The many nations of the world are
certainly numerically superior. Yet
Israel is not just a vehicle for their
spiritual elevation. On the contrary,

their elevation is a means that
facilitates the emergence of a loftier
sanctity of Israel. The nations will
enable the unique segula that will
crown the world in the end of days -
an entire people prepared to live life
on the highest level of holiness. This
is the ultimate goal of the world, as
the Sages taught, “The idea of Israel
preceded all of creation” (B'reishit
Rabba 1:4).

How does this outlook see the lights
of Chanuka? Despite the importance
of the Hasmonean victory and the
resulting increase in Israel’s influence
on the world, the quantitative
advance is still secondary in impor-
tance to the qualitative goal.
Therefore on each night we add an
additional Chanuka light, to
symbolize the increased light of
Israel. The focus is not on the
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gradual unification and elevation of
the nations of the world, but on the
increasing light emanating from
Israel, as it intensifies in brightness
and diversity, reaching out to each
nation according to its special
characteristics and needs.

We may now better understand the
Talmud’s explanation for the
opinions of Beit Shamai and Beit
Hillel. Beit Shamai, who stressed the
universalistic aspect of Israel’s
influence on the world, compared
the Chanuka lights to the bull
offerings of Succot. What is special
about these offerings?

The Sages (Sukka 55b) noted that
the total number of bull offerings
was seventy. These seventy offerings
were brought for the spiritual
benefit of the seventy nations of the
world.

Beit Hillel, on the other hand, taught
that “In holy matters, one should
increase and not detract.” The
reason why love for the Jewish
people is an authentic goal of the
Torah is due to the special segula of
Israel. Its existence is a goal even
higher than the elevation of all of
humanity. Love of the Jewish people

is rightfully considered a holy matter,
as it fully appreciates the unique role
of Israel in the universe.

Jewish Nationalism
To question whether Jewish nation-
alism is a genuine Torah value
reveals a superficial knowledge of
Torah. The real question is whether
the ultimate Divine goal is quantita-
tive - the elevation of all of humanity
through Israel and its Torah - or
qualitative - the incomparable segula
quality of Israel.

To use Rabbi Yehuda HaLevi’s
metaphor of Israel as the “heart
among the nations”, the disagree-
ment between Beit Hillel and Beit
Shamai may be presented as follows:
Is the heart subservient to the other
organs of the body, as it provides
them with life-giving blood? Or is the
heart the central organ protected
and sustained by the rest of the
body? Both of these positions are
legitimate; “Both views are the
words of the Living God” (Eiruvin
13b).

This is the basis for a true under-
standing of nationalism in Israel. It
transcends the usual form of
nationalism as it is found among
other nations.

This unique national love is based on
the ultimate Divine goal that can
only be fulfilled through the Jewish
people. While Jewish nationalism
contains elements common to
regular nationalism, it is of a
completely different order.



"Whoever is for Hashem, come to me!"
"MATITYAHU KOHEN GADOL CHASHMONA'I UVANAV

[part 3] by Dr. Meir Tamari
Although Torah observance revolves
equally around Eduyot [memorials of
our history], Mishpatim [social laws]
and Chukim, the Greeks sought
primarily to wean us away from the
Chukim [see Al HaNisim]. They
could readily accept the logic behind
the Eduyot and understand the
necessity for social laws but the
chukim, the divine statutes and
decrees challenged and limited their
human wisdom, philosophy and
intelligence. This challenge was
already made to Adam and Chava
and has continued to confront their
descendants till this day; the Greeks
merely articulated it most clearly.
"The prohibition against eating of the
Eitz HaDa'at is not a reasonable
prohibition and all human means of
judgment would speak against it;
taste, sight, the appeal of imagination
and of mind are all in favor of eating
its fruit. Of oneself one could never
come to forbid it and no possible
reason for forbidding it could
possibly have been found other than
the absolute Will of G-d; it is a chok
in the optimum form" (HaRav Hirsch
on B'reishit 2:16).

The Greeks forbade Shabbat, Mila
and Kashrut since they clash with the
idea that perfection and salvation
come only through multiplication and
additional beauty, physical pleasures,

existentialist experiences; always
more is better than less. However,
Shabbat, Mila and Kashrut all come
to teach that sometimes, spiritual
perfection and moral salvation come
through subtraction and through the
separation between permitted and
forbidden, between the pure and the
impure actions. 

Recognition of G-d as the Creator of
the universe is something that can be
achieved through human intelligence,
observed knowledge and reasoned
wisdom, so the Zachor aspect, the
Shabbat as a memorial of that
creation, was no challenge or danger
to the Greek mind. However, Shmirat
Shabbat is a subtraction from the
other 6 days of the week, a time
when all the manifold normal actions
of living are suspended in favor of
sanctity and holiness. It is true that
this subtraction frees mankind from
the treadmill of the mundane and
material and restores the equilibrium
between the soul and the body that
was disturbed by the week's
activities. Nevertheless, the Greek
insistence on human wisdom and
observable knowledge could not
reconcile itself to the seemingly
irrational and cessation of all
creativity and all productive activity.
It was Shmirat Shabbat as a chok that
they could not accept or permit. 



The culmination of the confronta-
tion between Eliyahu HaNavi and
the false prophets of Baal was an
open miracle wherein the sacrifice
to G-d offered by Eliyahu was
comsumed by divine fire, even
though it had been doused and
saturated with water. The people's
reaction was a clear declaration of
commitment to G-d: HASHEM HU
HA-ELOKIM, HASHEM HU HA-
ELOKIM. These stirring words
share a gimatriya with NES GADOL
HAYA PO.

To the Greek mind, eating and
drinking, besides being necessary for
the body's health, were an enhance-
ment of the senses whereby people
could achieve maximum pleasure and
physical satiation. They adored an
idol of food and drink and framed the
word epicurean to describe his
devotees and this worship. However,
in our Al Chet we include the sins we
have committed in eating and
drinking, recognizing that unlimited,
they can become the source of
immorality and unethical behavior.
Kashrut constitutes a separation
between permitted and forbidden
species, the determination of how
food is prepared and the specification
as to when it may be eaten. Kashut
limits, restrains and refines eating so
that that which we basically share
with the animal kingdom, attains
thereby a certain spirituality. Kashrut
is the antidote to Epicureanism, so
that it was a chok that the Greeks
could not accept or tolerate.  

Greece gave to the world much of its
sense of beauty, of art, of symmetry,
of balance, culminating in the
admiration of the human body itself,
often to the point of narcissism. The
chok of Mila dramatically under-
mined all this by knowingly and
deliberately subtracting from the
natural form of the human body.
Perhaps the Greeks, while still
opposing it as a blemish, could have
at least understood circumcision
practiced by many peoples as a
primitive rite of passage to puberty or
to manhood or warrior status.

However, when done at 8 days old it
definitely seemed like mutilation of
all beauty, a distortion of the
perfection of the human body. In
addition, the place of the Mila
symbolized a restriction and a
limitation of human sexuality. So
they outlawed Mila, encouraged
nudity at their sports and even
persuaded Jews to conceal their Mila.

The Greek opposition to and
outlawing of these chukim, has
repetitively through the ages, been
copied by our enemies. They could
all understand either unlimited
appetites or asceticism to achieve
spirituality, sanctity and holiness. It
is the Divine imposition of restraint,
limitation and refinement of perfectly
legitimate and permissible human
actions, which neither the Greek
culture nor its inheritors could
accept. They cannot accept the
Jewish concept of "sanctify yourself
by that which is permitted to you".
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Question: We live in Jerusalem but
will be visiting in NY. Our return flight is
scheduled to leave NY 1:15pm on the day
before Chanuka and arrive in Israel on
Chanuka morning. How can we fulfill the
mitzva of Chanuka candles? (Requested
background information - all our kids live
out of the house; we live on a secluded
street.)

Answer: In general, when one is
away for a night of Chanuka and is
unable to light in an alternative place
(for technical or halachic reasons
beyond our scope), he can fulfill the
mitzva if someone else lights in his
house. Ideally, a spouse can light, as
the two of them form one unit (see
Shabbat 23a; Eliya Rabba 671:3), but
any member of the household
suffices (Taz 677:1) as does a valid
shaliach (agent) (see this column,
Sukkot 5769). Since you will be
unable to light anywhere, you should
look for a shaliach to light at your
home. 

However, time-zone issues present a
halachic issue. At the time for
lighting candles in Jerusalem it will
be morning in New York, before
Chanuka and its mitzva of lighting
begin. Is it possible to fulfill a mitzva

of Chanuka before Chanuka?
(Subsequent days would not be much
better, as although it would be
Chanuka, Jersualem would have an
obligation of a new day that had not
come to NY.)

Some poskim (see Mishneh Halachot
VI, 119) feel that this depends on the
nature of the mitzva to light Chanuka
candles. Is it the personal mitzva of
every Jew, just that in the family
framework, one may actively light
on behalf of every household
member, who are then credited with
the mitzva? Or, alternatively, is it
that there is a mitzva devolving on
the home that the house have the
lights, and all are credited for their
connection to that home? If it is the
former, a traveler certainly cannot
fulfill the mitzva when someone
lights at a time that the mitzva does
not yet apply to the traveler. If the
latter is true, then one can argue that
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as long as the household had the
required lighting, it does not matter if
it was the wrong time for a
household member, as it was the
right time regarding the house.
Ta'arich Yisrael (Taplin, siman 22),
discusses the matter at length, citing
many opinions on either side from
the Rishonim (on the conceptual
question) until contemporary poskim
(some discussing our time-zone
question). While it is hard to resolve
the dilemma, we tend to agree with
the Minchat Yitzchak (VII, 46) who
thinks that even if it is a mitzva on
the household, the household mitzva
cannot count for a member whose
time of obligation still hasn't come.
Furthermore, the contemporary pos-
kim discussed cases where one
spouse was still at home so that there
was a proper household lighting for
part of the household. It is a more
difficult stretch to say that a shaliach
can create a household lighting for
you when your entire household is in
pre-Chanuka New York. Therefore
we do not think getting a shaliach to
light at the regular time will suffice. 

However, your northeasterly first leg
of the flight should bring you to
nightfall by around 3 PM New York
time. So, if you are able to find
someone to light at around 10:30 PM
Israel time, it will be at the correct
time for you. Although at that time
people do not sufficiently frequent
your quiet street, we assume that the
mitzva can be fulfilled by the
exposure to the light of the person
who lights (see Sha'arei Tziyun
672:17). Have the shaliach stay in

the house for a half hour before
extinguishing the lights (see Mishna
Berura 672:6). 

The shaliach should not make
b'rachot on the lighting due to a few
doubts: many rule that a shaliach
does not makes a b'racha when a
member of the household is not
present; not all agree to make a
b'racha when just the person lighting
sees it; your flight may be delayed
(even if you find someone willing to
wait until nightfall in NY, we would
suggest that he not make the b'racha.)
You will miss that night's b'racha on
seeing the candles (She'asa Nissim),
as well as Shehecheyanu. (Recite
Shehecheyanu upon lighting on the
second night of Chanuka).

Rav Daniel Mann, Eretz Hemdah Institute
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Chanuka Fun
Some of these are brought back from previous years (but so is Chanuka).
These puzzles and challenges are for fun - they are not TT contests.
But let us know how you did so others can compare results.

Take the Hebrew ALEF-BET or
the English alphabet (or both) and
see if you can come up with a
Chanuka-related word for each
letter. ALEF and/or A is for
Antiochus, BET and/or B is for BEIT
HAMIKDASH... now you take over.

As a group game, you can sit
around in a circle, spin a dreidel and
when it "lands", each player tries to
be the first to call out a Chanuka
word beginning with that letter. Do
a couple of rounds for Chanuka
words, and then call out a different
category. Animals, fruits, items of
clothing, parts of the body, and so
on. If you find it too hard with only
the NUN, GIMEL, HEI, and PEI, you
can add the letters of the words
they each represent: NUN includes
NUN and SAMACH for NEIS.
GIMEL is also DALET, VAV, and
LAMED. Etc. For one or more
rounds, you can have the spinner
sing a song beginning with that
letter.

Now take the word MIRACLES
and see how many words of three
letters or more you can make from
its letters.
Differently, see how many anagrams
you can make from MIRACLES, like
RICE SLAM. 

Use the numbers 12345678
with the four basic arithmetic
symbols [+, -, x, /, parentheses,
when necessary] to form expres-
sions that equal 1, 2, 3, 4, 5, 6, 7,
and 8. For example: (12 - 3 x 4) x
5678 = 0. We didn't ask for zero,
but this is how you can get it. For a
greater challenge, keep the numbers
in order. This will give you a
Mehadrin solution to the challenge,
rather than just the mitzva itself.
For Mehadrin min HaMehadrin, you
can go beyond 8 up to 100 or
wherever your interest and
patience take you. Or you chose
Chanuka-appropriate numbers, such
as 50, 80, 300 (for the NUN and PEI
or SHIN on a dreidel). If you need,
use other math symbols in addition
to the four basic ones. The main
thing is to have fun and get your
(grand)children involved too.

CHANUKA GELT: Challenge
your Chanuka gelt intended
recipients with this challenge. I want
to give you two shekels. How can I
do it with 8 coins? So too with 5,
10, 18 shekels - whatever you plan
on giving. Make your children or
grandchildren work a little for it.
Remember, Chanuka fun is the goal
- not frustration. So go easy when
that is called for.
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